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    A NOTE FOR THOSE WHO PRAY WITH US


    Why We Use This Book

    A short answer for anyone who has wondered, and a longer one for anyone who wants it.


    

    

    Most people who love a prayer book have never argued about one. They learned it by hearing it, they say it without looking down, and the phrases surface on their own at a graveside or in the middle of a bad night. That is the ordinary and proper way to hold a book of common prayer, and nothing on this page is meant to disturb it.

    But people do ask. Usually the question arrives sideways — a visit to another parish where the words were not the same, a relative wanting to know why we are not in the church we used to be in, a newcomer who has heard the year 1928 said as though it settled something. What follows is an answer for those moments.

    What the book is

    The Book of Common Prayer is not a book about worship. It is the worship itself, set down in full, so that everyone in the room has the same words in front of them and nobody has to wonder what is coming next. That was the point of it from the beginning: one book, in the common tongue, containing the whole life of a Christian — morning and evening prayer, the Communion, baptism, marriage, the visitation of the sick, the burial of the dead, and the Psalms to carry all of it.

    It is common in the older sense of that word. Not ordinary, but shared. The priest is saying what you are saying.

    Why this one

    Three plain reasons, and none of them is that older is automatically better.

    It has been tested by use. The prayers in this book were not composed last year by a committee hoping they would wear well. Most of them have been said aloud by English-speaking Christians for four hundred years, and some are far older than that in Latin. Language that has survived that much repetition has survived a hard test. It does not go stale, and it does not embarrass you when you are in trouble.

    It holds together. The offices, the propers for each Sunday, the Psalter and the occasional offices are one fabric, not a shelf of separate resources. The collect you hear on a given Sunday belongs with the epistle and gospel appointed for that day, and the whole year moves through the life of Christ in an order that teaches by its shape as much as by its words. Once you have prayed a year of it, you have been taught a great deal without being lectured at once.

    It is the book we learned to pray. That is not a small reason and it should not be dressed up as a small reason. A congregation is not a committee. What it can say together, from memory, in grief and in gladness, is a real thing about it — and a book that has been prayed for a century by people who would not give it up has a claim that no vote can create and no vote can cancel.

    What you will hear here

    The service is the book. It is said plainly, in the order the book sets down, with the ancient introits and their proper psalms restored at the beginning of the Communion — these are very old, and they were part of the Sunday propers long before the Prayer Book existed. There is no ceremonial that the book does not ask for. The intention is that attention should rest on what is being said and done rather than on the manner of doing it.

    If you have worshipped where the ceremonial is fuller, you will find this straighter. If you have worshipped where it is plainer still, you will find the introits unfamiliar and everything else recognisable.

    Why it is not the same everywhere

    This is worth saying plainly, because it puzzles people who assume that a common prayer book ought to produce identical services.

    It never has, and it was never meant to. The Articles of Religion printed at the back of your own Prayer Book say outright that traditions and ceremonies need not be in all places one, or utterly alike — that they have always differed, and may be changed according to the diversity of countries, times and men's manners. The Preface to the American Book, on its opening page, calls it a most invaluable part of Christian liberty that different forms and usages may be allowed without offence, provided the substance of the Faith be kept entire.

    Both passages give the same reason for the liberty, and it is not convenience or taste. It is that all things be done to edifying — that worship be ordered in the way that actually builds up the people who are in that room. A congregation of two hundred with a choir and a congregation of a dozen without one are not obliged to do the same things, and neither is failing.

    What does not vary is the book. The words of the service, and the frame and order of it, are the common possession; how a particular church sings, kneels, processes or keeps silence is its own to settle. So if you visit another parish using this same Prayer Book and find that it looks different from this one, you have not found an error. You have found what the Church has always allowed.

    
      If you want the longer answer
    None of the above requires you to take a position on anything. But the questions behind it have real answers, and this site sets them out for anyone who wants them:

    
      	The Tests of a Prayer Book — the five ways people actually judge a revision, why they do not always agree, and where the 1928 Book is strong and where it strains.

      	The Concordat of 1784 — how the American Communion service came to differ from the English one, with the four rites set side by side.

      	The Articles of Religion — the doctrinal formulary printed at the back of the Book, with the American alterations marked.

      	Forms, Not Confessions — why Anglicans have no confession of faith, and what they have instead.

      	The American Prayer Book — the full study of its origins and principles.

    

    You are welcome to read all of it. You are equally welcome to read none of it and simply come and pray, which is what the book is for.

    


  



    Formation & Education · Formulary Text


    The Articles of Religion

    As established by the Protestant Episcopal Church in the United States of America, 1801


    

    
      The Articles are one of the three Anglican formularies. They set the form of doctrine as the Book of Common Prayer sets the form of worship and the Ordinal the form of ministry. This is the American text as adopted in Convention on the twelfth day of September, 1801, and printed at the end of the 1892 and 1928 Books.

    

    The Thirty-Nine Articles reached their final English form in 1571, having passed through the Forty-Two Articles of 1553 and the Elizabethan settlement of 1563. They are not a confession of faith in the Lutheran or Reformed sense. They do not begin "we believe, teach, and confess," and they were never intended to stand alone; they are the doctrinal formulary of a church whose primary standard is a book of prayer, and they take up chiefly those questions on which the sixteenth century required an answer.

    The American Church received them late. Our Constitution of 1789 named Articles of Religion among the things to be established, but it was twelve years before the General Convention actually set them forth. When it did, in 1801, it made five substantive alterations, each of which is marked below where it occurs. Subscription was never required of American clergy, then or since: the priest at his ordination promises conformity to the doctrine, discipline, and worship of this Church, not assent to a list of propositions.

    They repay slow reading. Much of what now passes for a distinctively Anglican temper - the refusal to require what Scripture does not require, the insistence that the Church may err, the care to distinguish what is necessary to salvation from what is merely ordained by authority - is here in plain sixteenth-century English.


    

    † marks the five Articles the American Church altered in 1801.


    
      I. Of Faith in the Holy Trinity

      There is but one living and true God, everlasting, without body, parts, or passions; of infinite power, wisdom, and goodness; the Maker, and Preserver of all things both visible and invisible. And in the unity of this Godhead there be three Persons, of one substance, power, and eternity; the Father, the Son, and the Holy Ghost.

    

    
      II. Of the Word or Son of God, which was made very Man

      The Son, which is the Word of the Father, begotten from everlasting of the Father, the very and eternal God, and of one substance with the Father, took Man's nature in the womb of the blessed Virgin, of her substance: so that two whole and perfect Natures, that is to say, the Godhead and Manhood, were joined together in one Person, never to be divided, whereof is one Christ, very God, and very Man; who truly suffered, was crucified, dead, and buried, to reconcile his Father to us, and to be a sacrifice, not only for original guilt, but also for actual sins of men.

    

    
      III. Of the going down of Christ into Hell

      As Christ died for us, and was buried; so also it is to be believed, that he went down into Hell.

    

    
      IV. Of the Resurrection of Christ

      Christ did truly rise again from death, and took again his body, with flesh, bones, and all things appertaining to the perfection of Man's nature; wherewith he ascended into Heaven, and there sitteth, until he return to judge all Men at the last day.

    

    
      V. Of the Holy Ghost

      The Holy Ghost, proceeding from the Father and the Son, is of one substance, majesty, and glory, with the Father and the Son, very and eternal God.

    

    
      VI. Of the Sufficiency of the Holy Scriptures for Salvation

      Holy Scripture containeth all things necessary to salvation: so that whatsoever is not read therein, nor may be proved thereby, is not to be required of any man, that it should be believed as an article of the Faith, or be thought requisite or necessary to salvation. In the name of the Holy Scripture we do understand those canonical Books of the Old and New Testament, of whose authority was never any doubt in the Church.

      
        Of the Names and Number of the Canonical Books

        
          	Genesis

          	Exodus

          	Leviticus

          	Numbers

          	Deuteronomy

          	Joshua

          	Judges

          	Ruth

          	The First Book of Samuel

          	The Second Book of Samuel

          	The First Book of Kings

          	The Second Book of Kings

          	The First Book of Chronicles

          	The Second Book of Chronicles

          	The First Book of Esdras

          	The Second Book of Esdras

          	The Book of Esther

          	The Book of Job

          	The Psalms

          	The Proverbs

          	Ecclesiastes or Preacher

          	Cantica, or Songs of Solomon

          	Four Prophets the greater

          	Twelve Prophets the less

        

      

      And the other Books (as Hierome saith) the Church doth read for example of life and instruction of manners; but yet doth it not apply them to establish any doctrine; such are these following:

      
        The other Books

        
          	The Third Book of Esdras

          	The Fourth Book of Esdras

          	The Book of Tobias

          	The Book of Judith

          	The rest of the Book of Esther

          	The Book of Wisdom

          	Jesus the Son of Sirach

          	Baruch the Prophet

          	The Song of the Three Children

          	The Story of Susanna

          	Of Bel and the Dragon

          	The Prayer of Manasses

          	The First Book of Maccabees

          	The Second Book of Maccabees

        

      

      All the Books of the New Testament, as they are commonly received, we do receive, and account them Canonical.

    

    
      VII. Of the Old Testament

      The Old Testament is not contrary to the New: for both in the Old and New Testament everlasting life is offered to Mankind by Christ, who is the only Mediator between God and Man, being both God and Man. Wherefore they are not to be heard, which feign that the old Fathers did look only for transitory promises. Although the Law given from God by Moses, as touching Ceremonies and Rites, do not bind Christian men, nor the Civil precepts thereof ought of necessity to be received in any commonwealth; yet notwithstanding, no Christian man whatsoever is free from the obedience of the Commandments which are called Moral.

    

    
      VIII. Of the Creeds

      The Nicene Creed, and that which is commonly called the Apostles' Creed, ought thoroughly to be received and believed: for they may be proved by most certain warrants of Holy Scripture.

      American alterationThe English Article names three Creeds, the third being that commonly called the Creed of Saint Athanasius, the Quicunque Vult. The American Church struck it, as it also declined to print the Quicunque Vult itself in the Prayer Book until much later. The omission is one of the more consequential of the 1801 changes, and it is a departure from the English formulary rather than a mere accommodation to a republic.

    

    
      IX. Of Original or Birth Sin

      Original sin standeth not in the following of Adam, (as the Pelagians do vainly talk;) but it is the fault and corruption of the Nature of every man, that naturally is engendered of the offspring of Adam; whereby man is very far gone from original righteousness, and is of his own nature inclined to evil, so that the flesh lusteth always contrary to the Spirit; and therefore in every person born into this world, it deserveth God's wrath and damnation. And this infection of nature doth remain, yea in them that are regenerated; whereby the lust of the flesh, called in Greek, phronema sarkos, (which some do expound the wisdom, some sensuality, some the affection, some the desire, of the flesh), is not subject to the Law of God. And although there is no condemnation for them that believe and are baptized; yet the Apostle doth confess, that concupiscence and lust hath of itself the nature of sin.

    

    
      X. Of Free Will

      The condition of Man after the fall of Adam is such, that he cannot turn and prepare himself, by his own natural strength and good works, to faith, and calling upon God. Wherefore we have no power to do good works pleasant and acceptable to God, without the grace of God by Christ preventing us, that we may have a good will, and working with us, when we have that good will.

    

    
      XI. Of the Justification of Man

      We are accounted righteous before God, only for the merit of our Lord and Saviour Jesus Christ by Faith, and not for our own works or deservings. Wherefore, that we are justified by Faith only, is a most wholesome Doctrine, and very full of comfort, as more largely is expressed in the Homily of Justification.

    

    
      XII. Of Good Works

      Albeit that Good Works, which are the fruits of Faith, and follow after Justification, cannot put away our sins, and endure the severity of God's judgment; yet are they pleasing and acceptable to God in Christ, and do spring out necessarily of a true and lively Faith; insomuch that by them a lively Faith may be as evidently known as a tree discerned by the fruit.

    

    
      XIII. Of Works before Justification

      Works done before the grace of Christ, and the Inspiration of the Spirit, are not pleasant to God, forasmuch as they spring not of faith in Jesus Christ; neither do they make men meet to receive grace, or (as the School-authors say) deserve grace of congruity: yea rather, for that they are not done as God hath willed and commanded them to be done, we doubt not but they have the nature of sin.

    

    
      XIV. Of Works of Supererogation

      Voluntary Works besides, over and above, God's Commandments, which they call Works of Supererogation, cannot be taught without arrogancy and impiety: for by them men do declare, that they do not only render unto God as much as they are bound to, but that they do more for his sake, than of bounden duty is required: whereas Christ saith plainly, When ye have done all that are commanded to you, say, We are unprofitable servants.

    

    
      XV. Of Christ alone without Sin

      Christ in the truth of our nature was made like unto us in all things, sin only except, from which he was clearly void, both in his flesh, and in his spirit. He came to be the Lamb without spot, who, by sacrifice of himself once made, should take away the sins of the world; and sin (as Saint John saith) was not in him. But all we the rest, although baptized, and born again in Christ, yet offend in many things; and if we say we have no sin, we deceive ourselves, and the truth is not in us.

    

    
      XVI. Of Sin after Baptism

      Not every deadly sin willingly committed after Baptism is sin against the Holy Ghost, and unpardonable. Wherefore the grant of repentance is not to be denied to such as fall into sin after Baptism. After we have received the Holy Ghost, we may depart from grace given, and fall into sin, and by the grace of God we may arise again, and amend our lives. And therefore they are to be condemned, which say, they can no more sin as long as they live here, or deny the place of forgiveness to such as truly repent.

    

    
      XVII. Of Predestination and Election

      Predestination to Life is the everlasting purpose of God, whereby (before the foundations of the world were laid) he hath constantly decreed by his counsel secret to us, to deliver from curse and damnation those whom he hath chosen in Christ out of mankind, and to bring them by Christ to everlasting salvation, as vessels made to honour. Wherefore, they which be endued with so excellent a benefit of God, be called according to God's purpose by his Spirit working in due season: they through Grace obey the calling: they be justified freely: they be made sons of God by adoption: they be made like the image of his only-begotten Son Jesus Christ: they walk religiously in good works, and at length, by God's mercy, they attain to everlasting felicity.

      As the godly consideration of Predestination, and our Election in Christ, is full of sweet, pleasant, and unspeakable comfort to godly persons, and such as feel in themselves the working of the Spirit of Christ, mortifying the works of the flesh, and their earthly members, and drawing up their mind to high and heavenly things, as well because it doth greatly establish and confirm their faith of eternal Salvation to be enjoyed through Christ, as because it doth fervently kindle their love towards God: So, for curious and carnal persons, lacking the Spirit of Christ, to have continually before their eyes the sentence of God's Predestination, is a most dangerous downfall, whereby the Devil doth thrust them either into desperation, or into wretchlessness of most unclean living, no less perilous than desperation.

      Furthermore, we must receive God's promises in such wise, as they be generally set forth to us in Holy Scripture: and, in our doings, that Will of God is to be followed, which we have expressly declared unto us in the word of God.

    

    
      XVIII. Of obtaining eternal Salvation only by the Name of Christ

      They also are to be had accursed that presume to say, That every man shall be saved by the Law or Sect which he professeth, so that he be diligent to frame his life according to that Law, and the light of Nature. For Holy Scripture doth set out unto us only the Name of Jesus Christ, whereby men must be saved.

    

    
      XIX. Of the Church

      The visible Church of Christ is a congregation of faithful men, in which the pure Word of God is preached, and the Sacraments be duly ministered according to Christ's ordinance, in all those things that of necessity are requisite to the same.

      As the Church of Jerusalem, Alexandria, and Antioch, have erred; so also the Church of Rome hath erred, not only in their living and manner of Ceremonies, but also in matters of Faith.

    

    
      XX. Of the Authority of the Church

      The Church hath power to decree Rites or Ceremonies, and authority in Controversies of Faith: and yet it is not lawful for the Church to ordain anything that is contrary to God's Word written, neither may it so expound one place of Scripture, that it be repugnant to another. Wherefore, although the Church be a witness and a keeper of Holy Writ, yet, as it ought not to decree any thing against the same, so besides the same ought not to enforce any thing to be believed for necessity of Salvation.

    

    
      XXI. Of the Authority of General Councils

      [The Twenty-first of the former Articles is omitted; because it is partly of a local and civil nature, and is provided for, as to the remaining parts of it, in other Articles.]

      American alterationThe English Article held that General Councils may not be gathered without the command of Princes, and that when gathered they may err and sometimes have erred, even in things pertaining unto God. The first clause was unworkable in a republic with no prince to summon anything. The second clause - that councils may err - the American Church regarded as already secured by Article XX, and so let the whole Article go rather than rewrite it.

    

    
      XXII. Of Purgatory

      The Romish Doctrine concerning Purgatory, Pardons, Worshipping and Adoration, as well of Images as of Relics, and also Invocation of Saints, is a fond thing, vainly invented, and grounded upon no warranty of Scripture, but rather repugnant to the Word of God.

    

    
      XXIII. Of Ministering in the Congregation

      It is not lawful for any man to take upon him the office of public preaching, or ministering the Sacraments in the Congregation, before he be lawfully called, and sent to execute the same. And those we ought to judge lawfully called and sent, which be chosen and called to this work by men who have public authority given unto them in the Congregation, to call and send Ministers into the Lord's vineyard.

    

    
      XXIV. Of Speaking in the Congregation in such a Tongue as the people understandeth

      It is a thing plainly repugnant to the Word of God, and the custom of the Primitive Church, to have public Prayer in the Church, or to minister the Sacraments, in a tongue not understanded of the people.

    

    
      XXV. Of the Sacraments

      Sacraments ordained of Christ be not only badges or tokens of Christian men's profession, but rather they be certain sure witnesses, and effectual signs of grace, and God's good will towards us, by the which he doth work invisibly in us, and doth not only quicken, but also strengthen and confirm our Faith in him.

      There are two Sacraments ordained of Christ our Lord in the Gospel, that is to say, Baptism, and the Supper of the Lord.

      Those five commonly called Sacraments, that is to say, Confirmation, Penance, Orders, Matrimony, and Extreme Unction, are not to be counted for Sacraments of the Gospel, being such as have grown partly of the corrupt following of the Apostles, partly are states of life allowed in the Scriptures; but yet have not like nature of Sacraments with Baptism, and the Lord's Supper, for that they have not any visible sign or ceremony ordained of God.

      The Sacraments are not ordained of Christ to be gazed upon, or to be carried about, but that we should duly use them. And in such only as worthily receive the same, they have a wholesome effect or operation: but they that receive them unworthily, purchase to themselves damnation, as Saint Paul saith.

    

    
      XXVI. Of the Unworthiness of the Ministers, which hinders not the effect of the Sacraments

      Although in the visible Church the evil be ever mingled with the good, and sometimes the evil have chief authority in the Ministration of the Word and Sacraments, yet forasmuch as they do not the same in their own name, but in Christ's, and do minister by his commission and authority, we may use their Ministry, both in hearing the Word of God, and in receiving the Sacraments. Neither is the effect of Christ's ordinance taken away by their wickedness, nor the grace of God's gifts diminished from such as by faith, and rightly, do receive the Sacraments ministered unto them; which be effectual, because of Christ's institution and promise, although they be ministered by evil men.

      Nevertheless, it appertaineth to the discipline of the Church, that inquiry be made of evil Ministers, and that they be accused by those that have knowledge of their offences; and finally, being found guilty, by just judgment be deposed.

    

    
      XXVII. Of Baptism

      Baptism is not only a sign of profession, and mark of difference, whereby Christian men are discerned from others that be not christened, but it is also a sign of Regeneration or New-Birth, whereby, as by an instrument, they that receive Baptism rightly are grafted into the Church; the promises of the forgiveness of sin, and of our adoption to be the sons of God by the Holy Ghost, are visibly signed and sealed; Faith is confirmed, and Grace increased by virtue of prayer unto God.

      The Baptism of young Children is in any wise to be retained in the Church, as most agreeable with the institution of Christ.

    

    
      XXVIII. Of the Lord's Supper

      The Supper of the Lord is not only a sign of the love that Christians ought to have among themselves one to another; but rather it is a Sacrament of our Redemption by Christ's death: insomuch that to such as rightly, worthily, and with faith, receive the same, the Bread which we break is a partaking of the Body of Christ; and likewise the Cup of Blessing is a partaking of the Blood of Christ.

      Transubstantiation (or the change of the substance of Bread and Wine) in the Supper of the Lord, cannot be proved by Holy Writ; but is repugnant to the plain words of Scripture, overthroweth the nature of a Sacrament, and hath given occasion to many superstitions.

      The Body of Christ is given, taken, and eaten, in the Supper, only after an heavenly and spiritual manner. And the mean whereby the Body of Christ is received and eaten in the Supper, is Faith.

      The Sacrament of the Lord's Supper was not by Christ's ordinance reserved, carried about, lifted up, or worshipped.

    

    
      XXIX. Of the Wicked, which eat not the Body of Christ in the use of the Lord's Supper

      The Wicked, and such as be void of a lively faith, although they do carnally and visibly press with their teeth (as Saint Augustine saith) the Sacrament of the Body and Blood of Christ; yet in no wise are they partakers of Christ: but rather, to their condemnation, do eat and drink the sign or Sacrament of so great a thing.

    

    
      XXX. Of both Kinds

      The Cup of the Lord is not to be denied to the Lay-people: for both the parts of the Lord's Sacrament, by Christ's ordinance and commandment, ought to be ministered to all Christian men alike.

    

    
      XXXI. Of the one Oblation of Christ finished upon the Cross

      The Offering of Christ once made in that perfect redemption, propitiation, and satisfaction, for all the sins of the whole world, both original and actual; and there is none other satisfaction for sin, but that alone. Wherefore the sacrifices of Masses, in the which it was commonly said, that the Priest did offer Christ for the quick and the dead, to have remission of pain or guilt, were blasphemous fables, and dangerous deceits.

    

    
      XXXII. Of the Marriage of Priests

      Bishops, Priests, and Deacons, are not commanded by God's Law, either to vow the estate of single life, or to abstain from marriage: therefore it is lawful for them, as for all other Christian men, to marry at their own discretion, as they shall judge the same to serve better to godliness.

    

    
      XXXIII. Of excommunicate Persons, how they are to be avoided

      That person which by open denunciation of the Church is rightly cut off from the unity of the Church, and excommunicated, ought to be taken of the whole multitude of the faithful, as an Heathen and Publican, until he be openly reconciled by penance, and received into the Church by a Judge that hath the authority thereunto.

    

    
      XXXIV. Of the Traditions of the Church

      It is not necessary that the Traditions and Ceremonies be in all places one, or utterly like; for at all times they have been divers, and may be changed according to the diversity of countries, times, and men's manners, so that nothing be ordained against God's Word. Whosoever, through his private judgment, willingly and purposely, doth openly break the Traditions and Ceremonies of the Church, which be not repugnant to the Word of God, and be ordained and approved by common authority, ought to be rebuked openly, (that others may fear to do the like,) as he that offendeth against the common order of the Church, and hurteth the authority of the Magistrate, and woundeth the consciences of the weak brethren.

      Every particular or national Church hath authority to ordain, change, and abolish, Ceremonies or Rites of the Church ordained only by man's authority, so that all things be done to edifying.

    

    
      XXXV. Of the Homilies

      The Second Book of Homilies, the several titles whereof we have joined under this Article, doth contain a godly and wholesome Doctrine, and necessary for these times, as doth the former Book of Homilies, which were set forth in the time of Edward the Sixth; and therefore we judge them to be read in Churches by the Ministers, diligently and distinctly, that they may be understanded of the people.

      
        Of the Names of the Homilies

        
          	1 Of the right Use of the Church

          	2 Against Peril of Idolatry

          	3 Of repairing and keeping clean of Churches

          	4 Of good Works: first of Fasting

          	5 Against Gluttony and Drunkenness

          	6 Against Excess of Apparel

          	7 Of Prayer

          	8 Of the Place and Time of Prayer

          	9 That Common Prayers and Sacraments ought to be ministered in a known tongue

          	10 Of the reverend Estimation of God's Word

          	11 Of Alms-doing

          	12 Of the Nativity of Christ

          	13 Of the Passion of Christ

          	14 Of the Resurrection of Christ

          	15 Of the worthy receiving of the Sacrament of the Body and Blood of Christ

          	16 Of the Gifts of the Holy Ghost

          	17 For the Rogation-days

          	18 Of the State of Matrimony

          	19 Of Repentance

          	20 Against Idleness

          	21 Against Rebellion

        

      

      [This Article is received in this Church, so far as it declares the Book of Homilies to be an explication of Christian doctrine, and instructive in piety and morals. But all references to the constitution and laws of England are considered as inapplicable to the circumstances of this Church; which also suspends the order for the reading of said Homilies in churches, until a revision of them may be conveniently made, for the clearing of them, as well from obsolete words and phrases, as from the local references.]

      American alterationThe bracketed paragraph is part of the American text. It receives the Homilies as sound doctrine while suspending the order that they be read, pending a revision that was never conveniently made. Toon's observation that Anglicans have let their formularies go slack has no better illustration: the Article stands, and the order it gives has been in suspension since 1801.

    

    
      XXXVI. Of Consecration of Bishops and Ministers

      The Book of Consecration of Bishops, and Ordering of Priests and Deacons, as set forth by the General Convention of this Church in 1792, doth contain all things necessary to such Consecration and Ordering; neither hath it any thing that, of itself, is superstitious and ungodly. And, therefore, whosoever are consecrated or ordered according to said Form, we decree all such to be rightly, orderly, and lawfully consecrated and ordered.

      American alterationand the point at which two formularies touch. The English Article vouches for the Edwardian Ordinal; the American substitutes the Ordinal set forth by our own General Convention in 1792. Here the doctrinal formulary certifies the ministerial one by name - which is as clear a sign as any that the three were understood to stand together rather than separately.

    

    
      XXXVII. Of the Power of the Civil Magistrates

      The Power of the Civil Magistrate extendeth to all men, as well Clergy as Laity, in all things temporal; but hath no authority in things purely spiritual. And we hold it to be the duty of all men who are professors of the Gospel, to pay respectful obedience to the Civil Authority, regularly and legitimately constituted.

      American alterationand the most thorough of them. The English Article asserts the Royal Supremacy at length, denies the Bishop of Rome jurisdiction in England, and affirms the magistrate's right to put criminals to death and to make Christian men bear arms. The American Church replaced the whole of it with these two sentences. What survives is a principle rather than a settlement: the magistrate governs temporal things and has no authority in spiritual ones.

    

    
      XXXVIII. Of Christian Men's Goods, which are not common

      The Riches and Goods of Christians are not common, as touching the right, title, and possession of the same; as certain Anabaptists do falsely boast. Notwithstanding, every man ought, of such things as he possesseth, liberally to give alms to the poor, according to his ability.

    

    
      XXXIX. Of a Christian Man's Oath

      As we confess that vain and rash Swearing is forbidden Christian men by our Lord Jesus Christ, and James his Apostle, so we judge, that Christian Religion doth not prohibit, but that a man may swear when the Magistrate requireth, in a cause of faith and charity, so it be done according to the Prophet's teaching in justice, judgment, and truth.

    

    
      Text and sources
      The text is that of the Articles of Religion as established in Convention on the twelfth day of September, 1801, and printed at the end of the 1928 American Book of Common Prayer. It is in the public domain. It has been checked against the transcription at justus.anglican.org, against the text published by the Church of England for the English Articles of 1571, and against Wikisource; where those differ in accidentals, the reading of the 1928 Book has been followed. It has further been checked word by word against J. Courtney Jones, A Concordance to the Book of Common Prayer, according to the use of the Protestant Episcopal Church in the United States of America (Philadelphia, 1898), an independent setting of the same 1801 text: every word but three appears there, and those three are misreadings in the 1898 scan rather than in this text. Article XVII is set with the traditional spelling "wretchlessness," which the concordance confirms and which one widely used online transcription gives incorrectly. Greek in Article IX is transliterated. The notes on the five American alterations - Articles VIII, XXI, XXXV, XXXVI and XXXVII - are the work of this site and form no part of the Articles.
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    The Ordinal, 1928

    The Form and Manner of Making, Ordaining, and Consecrating Bishops, Priests, and Deacons, with the Litany and Suffrages for Ordinations


    

    The Ordinal is not a service among services but the Church's warrant for having any. It is printed here entire, as the book sets it: the rubrics in their own face, the propers marked, the versicles kept apart from what is said aloud by all.


    

    
      The Preface

      IT is evident unto all men, diligently reading Holy Scripture and ancient Authors, that from the Apostles' time there have been these Orders of Ministers in Christ's Church,—Bishops, Priests, and Deacons. Which Offices were evermore had in such reverend estimation, that no man might presume to execute any of them, except he were first called, tried, examined, and known to have such qualities as are requisite for the same; and also by public Prayer, with Imposition of Hands, were approved and admitted thereunto by lawful Authority. And therefore, to the intent that these Orders may be continued, and reverently used and esteemed in this Church, no man shall be accounted or taken to be a lawful Bishop, Priest, or Deacon, in this Church, or suffered to execute any of the said Functions, except he be called, tried, examined, and admitted thereunto, according to the Form hereafter following, or hath had Episcopal Consecration or Ordination. And none shall be admitted a Deacon, Priest, or Bishop, except he be of the age which the Canon in that case provided may require. And the Bishop, knowing either by himself, or by sufficient testimony, any Person to be a man of virtuous conversation, and without crime, and, after examination and trial, finding him sufficiently instructed in the Holy Scripture, and otherwise learned as the Canons require, may, at the times appointed, or else, on urgent occasion, upon some other day, in the face of the Church, admit him a Deacon, in such manner and form as followeth.

    
    
      Making Deacons

      The Form and Manner of

      ¶When the day appointed by the Bishop is come, there shall be a Sermon, or Exhortation, declaring the Duty and Office of such as come to be admitted Deacons; how necessary that Order is in the Church of Christ, and also, how the People ought to esteem them in their Office.

      ¶The Sermon being ended, a Priest shall present unto the Bishop, sitting in his chair near to the Holy Table, such as desire to be ordained Deacons, each of them being decently habited, saying these words,

      REVEREND Father in God, I present unto you these persons present, to be admitted Deacons.

      ¶The Bishop

      TAKE heed that the persons, whom ye present unto us, be apt and meet, for their learning and godly conversation, to exercise their Ministry duly, to the honour of God, and the edifying of his Church.

      ¶The Priest shall answer,

      I HAVE inquired concerning them, and also examined them, and think them so to be.

      ¶Then the Bishop shall say unto the People,

      BRETHREN, if there be any of you who knoweth any Impediment, or notable Crime, in any of these persons presented to be ordered Deacons, for the which he ought not to be admitted to that Office, let him come forth in the Name of God, and show what the Crime or Impediment is.

      ¶And if any great Crime or Impediment be objected, the Bishop shall cease from Ordering that person, until such time as the party accused shall be found clear of that Crime.

      ¶Then the Bishop (commending such as shall be found meet to be Ordered, to the Prayers of the congregation) shall, with the Clergy and People present, say the Litany.

      And NOTE, That after the Suffrage, That it may please thee to illuminate all Bishops, etc., shall be said the following Suffrage:

      THAT it may please thee to bless these thy servants, now to be admitted to the Order of Deacons, and to pour thy grace upon them; that they may duly execute their Office, to the edifying of thy Church, and the glory of thy holy Name; And NOTE further, That in the discretion of the Bishop, instead of the Litany

      ¶appointed, may be said the Litany for Ordinations.

      ¶Then shall be said the Service for the Communion, with the Collect, Epistle, and Gospel, as followeth.

      The Collect.

      ALMIGHTY God, who by thy divine providence hast appointed divers Orders of Ministers in thy Church, and didst inspire thine Apostles to choose into the Order of Deacons the first Martyr Saint Stephen, with others; Mercifully behold these thy servants now called to the like Office and Administration: so replenish them with the truth of thy Doctrine, and adorn them with innocency of life, that, both by word and good example, they may faithfully serve thee in this Office, to the glory of thy Name, and the edification of thy Church; through the merits of our Saviour Jesus Christ, who liveth and reigneth with thee and the

      Holy Ghost, now and for ever. Amen. The Epistle. 1 Timothy iii. 8.

      LIKEWISE must the deacons be grave, not double tongued, not given to much wine, not greedy of filthy lucre; holding the mystery of the faith in a pure conscience. And let these also first be proved; then let them use the office of a deacon, being found blameless. Even so must their wives be grave, not slanderers, sober, faithful in all things. Let the deacons be the husbands of one wife, ruling their children and their own houses well. For they that have used the office of a deacon well purchase to themselves a good degree, and great boldness in the faith which is in Christ Jesus.

      ¶Or else.

      The Epistle. Acts vi. 2.

      THEN the twelve called the multitude of the disciples unto them, and said, It is not reason that we should leave the word of God, and serve tables. Wherefore, brethren, look ye out among you seven men of honest report, full of the Holy Ghost and wisdom, whom we may appoint over this business. But we will give ourselves continually to prayer, and to the ministry of the word. And the saying pleased the whole multitude: and they chose Stephen, a man full of faith and of the Holy Ghost, and Philip, and Prochorus, and Nicanor, and Timon, and Parmenas, and Nicolas a proselyte of Antioch: whom they set before the apostles: and when they had prayed, they laid their hands on them. And the word of God increased; and the number of the disciples multiplied in Jerusalem greatly; and a great company of the priests were obedient to the faith.

      ¶Then, the People being seated, the Bishop shall examine every one of those who are to be Ordered, in the presence of the People, after this manner following.

      DO you trust that you are inwardly moved by the Holy Ghost to take upon you this Office and Ministration, to serve God for the promoting of his glory, and the edifying of his people?

      Answer. I trust so. Bishop. Do you think that you are truly called, accord

      ing to the will of our Lord Jesus Christ, and according to the Canons of this Church, to the Ministry of the same?

      Answer. I think so. Bishop. Are you persuaded that the Holy Scriptures

      contain all Doctrine required as necessary for eternal salvation through faith in Jesus Christ?

      Answer. I am so persuaded. Bishop. Will you diligently read the same unto the

      people assembled in the Church where you shall be appointed to serve?

      Answer. I will. Bishop. It appertaineth to the Office of a Deacon, in the

      Church where he shall be appointed to serve, to assist the Priest in Divine Service, and specially when he ministereth the Holy Communion, and to help him in the distribution thereof; and to read Holy Scriptures and Homilies in the Church; and to instruct the youth in the Catechism; in the absence of the Priest to baptize infants; and to preach, if he be admitted thereto by the Bishop. And furthermore, it is his Office, where provision is so made, to search for the sick, poor, and impotent people of the Parish, that they may be relieved with the alms of the Parishioners, or others. Will you do this gladly and willingly?

      Answer. I will so do, by the help of God. Bishop. Will you apply all your diligence to frame and

      fashion your own lives, and the lives of your families, according to the Doctrine of Christ; and to make both yourselves and them, as much as in you lieth, wholesome examples of the flock of Christ?

      Answer. I will so do, the Lord being my helper. Bishop. Will you reverently obey your Bishop, and

      other chief Ministers, who, according to the Canons of the Church, may have the charge and government over you; following with a glad mind and will their godly admonitions?

      Answer. I will endeavour so to do, the Lord being my

      helper.

      ¶Then, the People standing, the Bishop shall lay his Hands severally upon the Head of every one to be made Deacon, humbly kneeling before him, and shall say,

      TAKE thou Authority to execute the Office of a Deacon in the Church of God committed unto thee; In the Name of the Father, and of the Son, and of the Holy Ghost. Amen.

      ¶Then shall the Bishop deliver to every one of them the New Testament, saying,

      TAKE thou Authority to read the Gospel in the Church of God, and to preach the same, if thou be thereto licensed by the Bishop himself.

      ¶Then one of them, appointed by the Bishop, shall read the Gospel.

      The Gospel. St. Luke xii. 35.

      LET your loins be girded about, and your lights burning; and ye yourselves like unto men that wait for their lord, when he will return from the wedding; that when he cometh and knocketh, they may open unto him immediately. Blessed are those servants, whom the lord when he cometh shall find watching: verily I say unto you, that he shall gird himself, and make them to sit down to meat, and will come forth and serve them. And if he shall come in the second watch, or come in the third watch, and find them so, blessed are those servants.

      ¶Then shall the Bishop proceed in the Communion; and all who are Ordered shall tarry, and receive the Holy Communion the same day, with the Bishop.

      ¶The Communion ended, after the last Collect, and immediately before the Benediction, shall be said this Collect following.

      ALMIGHTY God, giver of all good things, who of thy great goodness hast vouchsafed to accept and take these thy servants unto the Office of Deacons in thy Church; Make them, we beseech thee, O Lord, to be modest, humble, and constant in their Ministration, to have a ready will to observe all spiritual Discipline; that they, having always the testimony of a good conscience, and continuing ever stable and strong in thy Son Christ, may so well behave themselves in this inferior Office, that they may be found worthy to be called unto the higher Ministries in thy Church; through the same thy Son our Saviour Jesus Christ, to whom be glory and honour, world

      without end. Amen.

      THE Peace of God, which passeth all understanding, keep your hearts and minds in the knowledge and love of God, and of his Son Jesus Christ our Lord: And the Blessing of God Almighty, the Father, the Son, and the Holy Ghost, be amongst you, and remain with you always. Amen.

      ¶And here it must be declared unto the Deacon, that he must continue in that Office of a Deacon the space of a whole year, (except for reasonable causes it shall otherwise seem good unto the Bishop,) to the intent he may be perfect and well expert in the things appertaining to the Ecclesiastical Administration. In executing whereof if he be found faithful and diligent, he may be admitted by his Diocesan to the Order of Priesthood, at the times appointed in the Canon; or else, on urgent occasion, upon some other day, in the face of the Church, in such manner and form as hereafter followeth.

    
    
      Ordering Priests

      The Form and Manner of

      ¶When the day appointed by the Bishop is come, there shall be a Sermon or Exhortation, declaring the Duty and Office of such as come to be admitted Priests; how necessary that Order is in the Church of Christ, and also, how the People ought to esteem them in their Office.

      ¶A Priest shall present unto the Bishop, sitting in his chair near to the Holy Table, all those who are to receive the Order of Priesthood that day, each of them being decently habited, and shall say,

      REVEREND Father in God, I present unto you these persons present, to be admitted to the Order of Priesthood.

      ¶The Bishop.

      TAKE heed that the persons, whom ye present unto us, be apt and meet, for their learning and godly conversation, to exercise their Ministry duly, to the honour of God, and the edifying of his Church.

      ¶The Priest shall answer,

      I HAVE inquired concerning them, and also examined them, and think them so to be.

      ¶Then the Bishop shall say unto the People,

      GOOD People, these are they whom we purpose, God willing, to receive this day unto the holy Office of Priesthood; for, after due examination, we find not to the contrary, but that they are lawfully called to their Function and Ministry, and that they are persons meet for the same. But yet, if there be any of you who knoweth any Impediment, or notable Crime, in any of them, for the which he ought not to be received into this holy Ministry, let him come forth in the Name of God, and show what the Crime or Impediment is.

      ¶And if any great Crime or Impediment be objected, the Bishop shall cease from Ordering that person, until such time as the party accused shall be found clear of that Crime.

      ¶Then the Bishop (commending such as shall be found meet to be Ordered, to the Prayers of the congregation) shall, with the Clergy and People present, say the Litany.

      And NOTE, That after the Suffrage, That it may please thee to illuminate all Bishops, etc., shall be said the following Suffrage:

      THAT it may please thee to bless these thy servants, now to be admitted to the Order of Priests, and to pour thy grace upon them; that they may duly exercise their Office, to the edifying of thy Church, and the glory of thy holy Name; And NOTE further, That in the discretion of the Bishop, instead of the Litany

      ¶appointed, may be said the Litany for Ordinations.

      ¶Then shall be said the Service for the Communion, with the Collect, Epistle, and Gospel, as followeth.

      The Collect.

      ALMIGHTY God, giver of all good things, who by thy Holy Spirit hast appointed divers Orders of Ministers in thy Church; Mercifully behold these thy servants now called to the Office of Priesthood; and so replenish them with the truth of thy Doctrine, and adorn them with innocency of life, that, both by word and good example, they may faithfully serve thee in this Office, to the glory of thy Name, and the edification of thy Church; through the merits of our Saviour Jesus Christ, who liveth and reigneth with thee and the same Holy Spirit, world without end. Amen.

      The Epistle. Ephesians iv. 7.

      UNTO every one of us is given grace according to the measure of the gift of Christ. Wherefore he saith, When he ascended up on high, he led captivity captive, and gave gifts unto men. (Now that he ascended, what is it but that he also descended first into the lower parts of the earth? He that descended is the same also that ascended up far above all heavens, that he might fill all things.) And he gave some, apostles; and some, prophets; and some, evangelists; and some, pastors and teachers; for the perfecting of the saints, for the work of the ministry, for the edifying of the body of Christ: till we all come in the unity of the faith, and of the knowledge of the Son of God, unto a perfect man, unto the measure of the stature of the fulness of Christ.

      The Gospel. St. Matthew ix. 36.

      WHEN Jesus saw the multitudes, he was moved with compassion on them, because they fainted, and were scattered abroad as sheep having no shepherd. Then saith he unto his disciples, The harvest truly is plenteous, but the labourers are few; pray ye therefore the Lord of the harvest, that he will send forth labourers into his harvest.

      ¶Or else.

      The Gospel. St. John x. 1.

      VERILY, verily, I say unto you, He that entereth not by the door into the sheepfold, but climbeth up some other way, the same is a thief and a robber. But he that entereth in by the door is the shepherd of the sheep. To him the porter openeth; and the sheep hear his voice: and he calleth his own sheep by name, and leadeth them out. And when he putteth forth his own sheep, he goeth before them, and the sheep follow him: for they know his voice. And a stranger will they not follow, but will flee from him: for they know not the voice of strangers. This parable spake Jesus unto them: but they understood not what things they were which he spake unto them. Then said Jesus unto them again, Verily, verily, I say unto you, I am the door of the sheep. All that ever came before me are thieves and robbers: but the sheep did not hear them. I am the door: by me if any man enter in, he shall be saved, and shall go in and out, and find pasture. The thief cometh not, but for to steal, and to kill, and to destroy: I am come that they might have life, and that they might have it more abundantly. I am the good shepherd: the good shepherd giveth his life for the sheep. But he that is an hireling, and not the shepherd, whose own the sheep are not, seeth the wolf coming, and leaveth the sheep, and fleeth: and the wolf catcheth them, and scattereth the sheep. The hireling fleeth, because he is an hireling, and careth not for the sheep. I am the good shepherd; and know my sheep, and am known of mine, even as the Father knoweth me, and I know the Father; and I lay down my life for the sheep. And other sheep I have, which are not of this fold: them also I must bring, and they shall hear my voice; and there shall be one flock, and one shepherd.

      ¶Then, the People being seated, the Bishop shall say unto those who are to be ordained Priests as followeth.

      YE have heard, Brethren, as well in your private examination, as in the exhortation which was now made to you, and in the holy Lessons taken out of the Gospel, and the writings of the Apostles, of what dignity, and of how great importance this Office is, whereunto ye are called. And now again we exhort you, in the Name of our Lord Jesus Christ, that ye have in remembrance, into how high a Dignity, and to how weighty an Office and Charge ye are called: that is to say, to be Messengers, Watchmen, and Stewards of the Lord; to teach, and to premonish, to feed and provide for the Lord’s family; to seek for Christ’s sheep that are dispersed abroad, and for his children who are in the midst of this naughty world, that they may be saved through Christ for ever. Have always therefore printed in your remembrance, how great a treasure is committed to your charge. For they are the sheep of Christ, which he bought with his death, and for whom he shed his blood. The Church and Congregation whom you must serve, is his Spouse, and his Body. And if it shall happen that the same Church, or any Member thereof, do take any hurt or hindrance by reason of your negligence, ye know the greatness of the fault, and also the horrible punishment that will ensue. Wherefore consider with yourselves the end of the Ministry towards the children of God, towards the Spouse and Body of Christ; and see that ye never cease your labour, your care and diligence, until ye have done all that lieth in you, according to your bounden duty, to bring all such as are or shall be committed to your charge, unto that agreement in the faith and knowledge of God, and to that ripeness and perfectness of age in Christ, that there be no place left among you, either for error in religion, or for viciousness in life. Forasmuch then as your Office is both of so great excellency, and of so great difficulty, ye see with how great care and study ye ought to apply yourselves, as well to show yourselves dutiful and thankful unto that Lord, who hath placed you in so high a dignity; as also to beware that neither you yourselves offend, nor be occasion that others offend. Howbeit, ye cannot have a mind and will thereto of yourselves; for that will and ability is given of God alone: therefore ye ought, and have need, to pray earnestly for his Holy Spirit. And seeing that ye cannot by any other means compass the doing of so weighty a work, pertaining to the salvation of man, but with doctrine and exhortation taken out of the Holy Scriptures, and with a life agreeable to the same; consider how studious ye ought to be in reading and learning the Scriptures, and in framing the manners both of yourselves, and of them that specially pertain unto you, according to the rule of the same Scriptures; and for this self-same cause, how ye ought to forsake and set aside, as much as ye may, all worldly cares and studies. We have good hope that ye have well weighed these things with yourselves, long before this time; and that ye have clearly determined, by God's grace, to give yourselves wholly to this Office, whereunto it hath pleased God to call you: so that, as much as lieth in you, ye will apply yourselves wholly to this one thing, and draw all your cares and studies this way; and that ye will continually pray to God the Father, by the mediation of our only Saviour Jesus Christ, for the heavenly assistance of the Holy Ghost; that, by daily reading and weighing the Scriptures, ye may wax riper and stronger in your Ministry; and that ye may so endeavour yourselves, from time to time, to sanctify the lives of you and yours, and to fashion them after the Rule and Doctrine of Christ, that ye may be wholesome and godly examples and patterns for the people to follow. And now, that this present Congregation of Christ may also understand your minds and wills in these things, and that this your promise may the more move you to do your duties; ye shall answer plainly to these things, which we, in the Name of God, and of his Church, shall demand of you touching the same.

      DO you think in your heart, that you are truly called, according to the will of our Lord Jesus Christ, and according to the Canons of this Church, to the Order and Ministry of Priesthood?

      Answer. I think it. Bishop. Are you persuaded that the Holy Scriptures

      contain all Doctrine required as necessary for eternal salvation through faith in Jesus Christ? And are you determined, out of the said Scriptures to instruct the people committed to your charge; and to teach nothing, as necessary to eternal salvation, but that which you shall be persuaded may be concluded and proved by the Scripture?

      Answer. I am so persuaded, and have so determined, by

      God’s grace.

      Bishop. Will you then give your faithful diligence always

      so to minister the Doctrine and Sacraments, and the Discipline of Christ, as the Lord hath commanded, and as this Church hath received the same, according to the Commandments of God; so that you may teach the people committed to your Cure and Charge with all diligence to keep and observe the same?

      Answer. I will so do, by the help of the Lord. Bishop. Will you be ready, with all faithful diligence, to

      banish and drive away from the Church all erroneous and strange doctrines contrary to God's Word; and to use both public and private monitions and exhortations, as well to the sick as to the whole, within your Cures, as need shall require, and occasion shall be given?

      Answer. I will, the Lord being my helper. Bishop. Will you be diligent in Prayers, and in reading

      the Holy Scriptures, and in such studies as help to the knowledge of the same, laying aside the study of the world and the flesh?

      Answer. I will endeavour so to do, the Lord being my

      helper.

      Bishop. Will you be diligent to frame and fashion your

      own selves, and your families, according to the Doctrine of Christ; and to make both yourselves and them, as much as in you lieth, wholesome examples and patterns to the flock of Christ?

      Answer. I will apply myself thereto, the Lord being my

      helper.

      Bishop. Will you maintain and set forwards, as much as

      lieth in you, quietness, peace, and love, among all Christian people, and especially among them that are or shall be committed to your charge?

      Answer. I will so do, the Lord being my helper. Bishop. Will you reverently obey your Bishop, and

      other chief Ministers, who, according to the Canons of the Church, may have the charge and government over you; following with a glad mind and will their godly admonitions, and submitting yourselves to their godly judgments?

      Answer. I will so do, the Lord being my helper.

      ¶Then, all standing, shall the Bishop say,

      ALMIGHTY God, who hath given you this will to do all these things; Grant also unto you strength and power to perform the same, that he may accomplish his work which he hath begun in you; through Jesus Christ our Lord. Amen.

      ¶After this, the Congregation shall be desired, secretly in their Prayers, to make their humble supplications to God for all these things; for the which Prayers there shall be silence kept for a space.

      ¶After which, the Persons to be ordained Priests kneeling, and others standing, the Bishop shall sing or say the Veni, Creator Spiritus; the Bishop beginning, and the Priests, and others that are present, answering by verses, as followeth.

      Veni, Creator Spiritus.

      COME, Holy Ghost, our souls inspire, And lighten with celestial fire. Thou the anointing Spirit art, Who dost thy sevenfold gifts impart. Thy blessed unction from above, Is comfort, life, and fire of love. Enable with perpetual light The dulness of our blinded sight. Anoint and cheer our soiled face With the abundance of thy grace. Keep far our foes, give peace at home; Where thou art guide, no ill can come. Teach us to know the Father, Son, And thee, of both, to be but One; That, through the ages all along, This may be our endless song: Praise to thy eternal merit, Father, Son, and Holy Spirit.

      ¶Or this.

      COME, Holy Ghost, Creator blest, Vouchsafe within our souls to rest; Come with thy grace and heavenly aid, And fill the hearts which thou hast made. To thee, the Comforter, we cry; To thee, the Gift of God most high; The Fount of life, the Fire of love, The soul's Anointing from above. The sevenfold gifts of grace are thine, O Finger of the Hand Divine; True Promise of the Father thou, Who dost the tongue with speech endow. Thy light to every sense impart, And shed thy love in every heart; Thine own unfailing might supply To strengthen our infirmity. Drive far away our ghostly foe, And thine abiding peace bestow; If thou be our preventing Guide, No evil can our steps betide.

      ¶That done, the Bishop shall pray in this wise, and say,

      Let us pray.

      ALMIGHTY God, and heavenly Father, who, of thine infinite love and goodness towards us, hast given to us thy only and most dearly beloved Son Jesus Christ, to be our Redeemer, and the Author of everlasting life; who, after he had made perfect our redemption by his death, and was ascended into heaven, sent abroad into the world his Apostles, Prophets, Evangelists, Doctors, and Pastors; by whose labour and ministry he gathered together a great flock in all the parts of the world, to set forth the eternal praise of thy holy Name: For these so great benefits of thy eternal goodness, and for that thou hast vouchsafed to call these thy servants here present to the same Office and Ministry, appointed for the salvation of mankind, we render unto thee most hearty thanks, we praise and worship thee; and we humbly beseech thee, by the same thy blessed Son, to grant unto all, which either here or elsewhere call upon thy holy Name, that we may continue to show ourselves thankful unto thee for these and all thy other benefits; and that we may daily increase and go forwards in the knowledge and faith of thee and thy Son, by the Holy Spirit. So that as well by these thy Ministers, as by them over whom they shall be appointed thy Ministers, thy holy Name may be for ever glorified, and thy blessed kingdom enlarged; through the same thy Son Jesus Christ our Lord, who liveth and reigneth with thee in the unity of the same Holy

      Spirit, world without end. Amen.

      ¶When this Prayer is done, the Bishop with the Priests present, shall lay their Hands severally upon the Head of every one that receiveth the Order of Priesthood; the Receivers humbly kneeling, and the Bishop saying,

      RECEIVE the Holy Ghost for the Office and Work of a Priest in the Church of God, now committed unto thee by the Imposition of our hands. Whose sins thou dost forgive, they are forgiven; and whose sins thou dost retain, they are retained. And be thou a faithful Dispenser of the Word of God, and of his holy Sacraments; In the Name of the Father, and of the Son, and of the Holy Ghost. Amen.

      ¶Or this.

      TAKE thou Authority to execute the Office of a Priest in the Church of God, now committed to thee by the Imposition of our hands. And be thou a faithful Dispenser of the Word of God, and of his holy Sacraments; In the Name of the Father, and of the Son, and of the Holy Ghost. Amen.

      ¶Then the Bishop shall deliver to every one of them kneeling, the Bible into his hand, saying,

      TAKE thou Authority to preach the Word of God, and to minister the holy Sacraments in the Congregation, where thou shalt be lawfully appointed thereunto.

      ¶When this is done, the Nicene Creed shall be said, and the Bishop shall go on in the Service of the Communion, which all they who receive Orders shall take together, and remain in the same place where Hands were laid upon them, until such time as they have received the Communion.

      ¶The Communion being done, after the last Collect, and immediately before the Benediction, shall be said this Collect.

      MOST merciful Father, we beseech thee to send upon these thy servants thy heavenly blessing; that they may be clothed with righteousness, and that thy Word spoken by their mouths may have such success, that it may never be spoken in vain. Grant also, that we may have grace to hear and receive what they shall deliver out of thy most holy Word, or agreeable to the same, as the means of our salvation; that in all our words and deeds we may seek thy glory, and the increase of thy kingdom; through Jesus

      Christ our Lord. Amen.

      THE Peace of God, which passeth all understanding, keep your hearts and minds in the knowledge and love of God, and of his Son Jesus Christ our Lord: And the Blessing of God Almighty, the Father, the Son, and the Holy Ghost, be amongst you, and remain with you always. Amen.

      ¶And if, on the same day, the Order of Deacons be given to some, and the Order of Priesthood to others; the Deacons shall be first presented, and then the Priests; and it shall suffice that the Litany be once said for both. The Epistle shall be Ephesians iv. 7 to 13, as before in this Office. Immediately after which, they that are to be made Deacons, shall be examined and Ordained, as is above prescribed. Then one of them having read the Gospel, (which shall be either Saint Matthew ix. 36 to 38, as before in this Office; or else Saint Luke xii. 35 to 38, as before in the Form for the Ordering of Deacons,) they that are to be made Priests shall likewise be examined and Ordained, as is in this Office before appointed. The Collect shall be as followeth.

      The Collect.

      ALMIGHTY God, giver of all good things, who by thy Holy Spirit hast appointed divers Orders of Ministers in thy Church; Mercifully behold these thy servants now called to the Office of Deacon and these thy servants now called to the Office of Priest; and so replenish them with the truth of thy Doctrine, and adorn them with innocency of life, that, both by word and good example, they may faithfully serve thee in their Ministry, to the glory of thy Name, and the edification of thy Church; through the merits of our Saviour Jesus Christ, who liveth and reigneth with thee and the same Holy Spirit, world without end. Amen.

    
    
      Consecrating a Bishop

      The Form of Ordaining or

      ¶When all things are duly prepared in the Church, and set in order, the Presiding Bishop, or some other Bishop appointed by the Bishops present, shall begin the Communion Service, in which this shall be

      The Collect.

      ALMIGHTY God, who by thy Son Jesus Christ didst give to thy holy Apostles many excellent gifts, and didst charge them to feed thy flock; Give grace, we beseech thee, to all Bishops, the Pastors of thy Church, that they may diligently preach thy Word, and duly administer the godly Discipline thereof; and grant to the people, that they may obediently follow the same; that all may receive the crown of everlasting glory; through the same thy Son Jesus

      Christ our Lord. Amen.

      ¶And another Bishop shall read the Epistle.

      The Epistle. 1 Timothy iii. 1.

      THIS is a true saying, If a man desire the office of a bishop, he desireth a good work. A bishop then must be blameless, the husband of one wife, vigilant, sober, of good behaviour, given to hospitality, apt to teach; not given to wine, no striker, not greedy of filthy lucre; but patient, not a brawler, not covetous; one that ruleth well his own house, having his children in subjection with all gravity; (for if a man know not how to rule his own house, how shall he take care of the church of God?) not a novice, lest being lifted up with pride he fall into the condemnation of the devil. Moreover he must have a good report of them which are without; lest he fall into reproach and the snare of the devil.

      ¶Or this.

      For the Epistle. Acts xx. 17.

      FROM Miletus Paul sent to Ephesus, and called the elders of the church. And when they were come to him, he said unto them, Ye know, from the first day that I came into Asia, after what manner I have been with you at all seasons, serving the Lord with all humility of mind, and with many tears, and temptations, which befell me by the lying in wait of the Jews: and how I kept back nothing that was profitable unto you, but have shewed you, and have taught you publickly, and from house to house, testifying both to the Jews, and also to the Greeks, repentance toward God, and faith toward our Lord Jesus Christ. And now, behold, I go bound in the spirit unto Jerusalem, not knowing the things that shall befall me there: save that the Holy Ghost witnesseth in every city, saying that bonds and afflictions abide me. But none of these things move me, neither count I my life dear unto myself, so that I might finish my course with joy, and the ministry, which I have received of the Lord Jesus, to testify the gospel of the grace of God. And now, behold, I know that ye all, among whom I have gone preaching the kingdom of God, shall see my face no more. Wherefore I take you to record this day, that I am pure from the blood of all men. For I have not shunned to declare unto you all the counsel of God. Take heed therefore unto yourselves, and to all the flock, over the which the Holy Ghost hath made you overseers, to feed the church of God, which he hath purchased with his own blood. For I know this, that after my departing shall grievous wolves enter in among you, not sparing the flock. Also of your own selves shall men arise, speaking perverse things, to draw away disciples after them. Therefore watch, and remember, that by the space of three years I ceased not to warn every one night and day with tears. And now, brethren, I commend you to God, and to the word of his grace, which is able to build you up, and to give you an inheritance among all them which are sanctified. I have coveted no man's silver, or gold, or apparel. Yea, ye yourselves know, that these hands have ministered unto my necessities, and to them that were with me. I have shewed you all things, how that so labouring ye ought to support the weak, and to remember the words of the Lord Jesus, how he said, It is more blessed to give than to receive.

      ¶Then another Bishop shall read the Gospel.

      The Gospel. St. John xxi. 15.

      JESUS saith to Simon Peter, Simon, son of Jonas, lovest thou me more than these? He saith unto him, Yea, Lord; thou knowest that I love thee. He saith unto him, Feed my lambs. He saith to him again the second time, Simon, son of Jonas, lovest thou me? He saith unto him, Yea, Lord; thou knowest that I love thee. He saith unto him, Feed my sheep. He saith unto him the third time, Simon, son of Jonas, lovest thou me? Peter was grieved because he said unto him the third time, Lovest thou me? And he said unto him, Lord, thou knowest all things; thou knowest that I love thee. Jesus saith unto him, Feed my sheep.

      ¶Or this.

      The Gospel. St. John xx. 19.

      THE same day at evening, being the first day of the week, when the doors were shut where the disciples were assembled for fear of the Jews, came Jesus, and stood in the midst, and saith unto them, Peace be unto you. And when he had so said, he shewed unto them his hands and his side. Then were the disciples glad, when they saw the Lord. Then saith Jesus to them again, Peace be unto you: as my Father hath sent me, even so send I you. And when he had said this, he breathed on them, and saith unto them, Receive ye the Holy Ghost: whose soever sins ye remit, they are remitted unto them; and whose soever sins ye retain, they are retained.

      ¶Or this.

      The Gospel. St. Matthew xxviii. 18.

      JESUS came and spake unto them, saying, All power is given unto me in heaven and in earth. Go ye therefore, and teach all nations, baptizing them in the name of the Father, and of the Son, and of the Holy Ghost: teaching them to observe all things whatsoever I have commanded you: and, lo, I am with you alway, even unto the end of the world.

      ¶Then shall follow the Nicene Creed, and after that the Sermon; which being ended, the Elected Bishop, vested with his Rochet, shall be presented by two Bishops of this Church unto the Presiding Bishop, or to the Bishop appointed, sitting in his chair, near the Holy Table; the Bishops who present him saying,

      REVEREND Father in God, we present unto you this godly and well-learned man, to be Ordained and Consecrated Bishop.

      ¶Then shall the Presiding Bishop demand Testimonials of the person presented for Consecration, and shall cause them to be read.

      ¶He shall then require of him the following Promise of Conformity to the Doctrine, Discipline, and Worship of the Protestant Episcopal Church.

      IN the Name of God, Amen. I, N., chosen Bishop of the Protestant Episcopal Church in N., do promise conform

      ity and obedience to the Doctrine, Discipline, and Worship of the Protestant Episcopal Church in the United States of America. So help me God, through Jesus Christ.

      ¶Then the Presiding Bishop shall move the Congregation present to pray, saying thus to them:

      BRETHREN, it is written in the Gospel of Saint Luke, that our Saviour Christ continued the whole night in prayer, before he chose and sent forth his twelve Apostles. It is written also, that the holy Apostles prayed before they ordained Matthias to be of the number of the Twelve. Let us, therefore, following the example of our Saviour Christ, and his Apostles, offer up our prayers to Almighty God, before we admit and send forth this person presented unto us, to the work whereunto we trust the Holy Ghost hath called him.

      ¶And then shall be said the Litany; save only, that after this place, That it may please thee to illuminate all Bishops, etc., the proper Suffrage shall be,

      THAT it may please thee to bless this our Brother elected, and to send thy grace upon him, that he may duly execute the Office whereunto he is called, to the edifying of thy Church, and to the honour, praise, and glory of thy Name;

      Answer. We beseech thee to hear us, good Lord.

      And NOTE, That in the discretion of the Presiding Bishop, instead of the

      ¶Litany, may be said the Litany for Ordinations.

      ¶Then shall be said this Prayer following.

      ALMIGHTY God, giver of all good things, who by thy Holy Spirit hast appointed divers Orders of Ministers in thy Church; Mercifully behold this thy servant, now called to the Work and Ministry of a Bishop; and so replenish him with the truth of thy Doctrine, and adorn him with innocency of life, that, both by word and deed, he may faithfully serve thee in this Office, to the glory of thy Name, and the edifying and well-governing of thy Church; through the merits of our Saviour Jesus Christ, who liveth and reigneth with thee and the same Holy Spirit, world

      without end. Amen.

      ¶Then, the People being seated, the Presiding Bishop, sitting in his chair shall say to him that is to be Consecrated,

      BROTHER, forasmuch as the Holy Scripture and the ancient Canons command, that we should not be hasty in laying on hands, and admitting any person to Government in the Church of Christ, which he hath purchased with no less price than the effusion of his own blood; before we admit you to this Administration, we will examine you in certain Articles, to the end that the Congregation present may have a trial, and bear witness, how you are minded to behave yourself in the Church of God.

      ARE you persuaded that you are truly called to this Ministration, according to the will of our Lord Jesus Christ, and the order of this Church?

      Answer. I am so persuaded. Bishop. Are you persuaded that the Holy Scriptures

      contain all Doctrine required as necessary for eternal salvation through faith in Jesus Christ? And are you determined out of the same Holy Scriptures to instruct the people committed to your charge; and to teach or maintain nothing, as necessary to eternal salvation, but that which you shall be persuaded may be concluded and proved by the same?

      Answer. I am so persuaded, and determined, by God's

      grace.

      Bishop. Will you then faithfully exercise yourself in the

      Holy Scriptures, and call upon God by prayer for the true understanding of the same; so that you may be able by them to teach and exhort with wholesome Doctrine, and to withstand and convince the gainsayers?

      Answer. I will so do, by the help of God. Bishop. Are you ready, with all faithful diligence, to

      banish and drive away from the Church all erroneous and strange doctrine contrary to God's Word; and both privately and openly to call upon and encourage others to the same?

      Answer. I am ready, the Lord being my helper. Bishop. Will you deny all ungodliness and worldly lusts,

      and live soberly, righteously, and godly in this present world; that you may show yourself in all things an example of good works unto others, that the adversary may be ashamed, having nothing to say against you?

      Answer. I will so do, the Lord being my helper. Bishop. Will you maintain and set forward, as much as

      shall lie in you, quietness, love, and peace among all men; and diligently exercise such discipline as by the authority of God's Word, and by the order of this Church, is committed to you?

      Answer. I will so do, by the help of God. Bishop. Will you be faithful in Ordaining, sending, or

      laying hands upon others?

      Answer. I will so be, by the help of God. Bishop. Will you show yourself gentle, and be merciful

      for Christ’s sake to poor and needy people, and to all strangers destitute of help?

      Answer. I will so show myself, by God’s help.

      ¶Then, all standing, the Presiding Bishop shall say,

      ALMIGHTY God, our heavenly Father, who hath given you a good will to do all these things; Grant also unto you strength and power to perform the same; that, he accomplishing in you the good work which he hath begun, you may be found perfect and irreprehensible at the latter

      day; through Jesus Christ our Lord. Amen.

      ¶Then shall the Bishop elect put on the rest of the Episcopal habit, and shall kneel down; and the Veni, Creator Spiritus shall be sung or said over him; the Presiding Bishop shall begin, and the Bishops, and the others that are present, standing, shall answer by verses, as followeth.

      COME, Holy Ghost, our souls inspire, And lighten with celestial fire. Thou the anointing Spirit art, Who dost thy sevenfold gifts impart. Thy blessed unction from above, Is comfort, life, and fire of love. Enable with perpetual light The dulness of our blinded sight. Anoint and cheer our soiled face With the abundance of thy grace. Keep far our foes, give peace at home; Where thou art guide, no ill can come. Teach us to know the Father, Son, And thee, of both, to be but One; That, through the ages all along, This may be our endless song: Praise to thy eternal merit, Father, Son, and Holy Spirit.

      ¶Or this.

      COME, Holy Ghost, Creator blest, Vouchsafe within our souls to rest; Come with thy grace and heavenly aid, And fill the hearts which thou hast made. To thee, the Comforter, we cry; To thee, the gift of God most high; The Fount of life, the Fire of love, The soul's Anointing from above. The sevenfold gifts of grace are thine, O Finger of the Hand Divine; True Promise of the Father thou, Who dost the tongue with speech endow. Thy light to every sense impart, And shed thy love in every heart; Thine own unfailing might supply To strengthen our infirmity. Drive far away our ghostly foe, And thine abiding peace bestow; If thou be our preventing Guide, No evil can our steps betide.

      ¶That ended, the Presiding Bishop shall say,

      Lord, hear our prayer.

      Answer. And let our cry come unto thee.

      Let us pray.

      ALMIGHTY God, and most merciful Father, who, of thine infinite goodness, hast given thy only and dearly beloved Son Jesus Christ, to be our Redeemer, and the Author of everlasting life; who, after that he had made perfect our redemption by his death, and was ascended into heaven, poured down his gifts abundantly upon men, making some Apostles, some Prophets, some Evangelists, some Pastors and Doctors, to the edifying and making perfect his Church; Grant, we beseech thee, to this thy servant, such grace, that he may evermore be ready to spread abroad thy Gospel, the glad tidings of reconciliation with thee; and use the authority given him, not to destruction, but to salvation; not to hurt, but to help: so that, as a wise and faithful servant, giving to thy family their portion in due season, he may at last be received into everlasting joy; through the same Jesus Christ our Lord, who, with thee and the Holy Ghost, liveth and reigneth, one God, world

      without end. Amen.

      ¶Then the Presiding Bishop and Bishops present shall lay their hands upon the head of the Elected Bishop, kneeling before them, the Presiding Bishop saying,

      RECEIVE the Holy Ghost for the Office and Work of a Bishop in the Church of God, now committed unto thee by the Imposition of our hands; In the Name of the Father, and of the Son, and of the Holy Ghost. Amen. And remember that thou stir up the grace of God, which is given thee by this Imposition of our hands; for God hath not given us the spirit of fear, but of power, and love, and soberness.

      ¶Then the Presiding Bishop shall deliver him the Bible, saying,

      GIVE heed unto reading, exhortation, and doctrine. Think upon the things contained in this Book. Be diligent in them, that the increase coming thereby may be manifest unto all men; for by so doing thou shalt both save thyself and them that hear thee. Be to the flock of Christ a shepherd, not a wolf; feed them, devour them not. Hold up the weak, heal the sick, bind up the broken, bring again the outcasts, seek the lost. Be so merciful, that you be not too remiss; so minister discipline, that you forget not mercy; that when the Chief Shepherd shall appear, you may receive the never-fading crown of glory; through Jesus

      Christ our Lord. Amen.

      ¶Then the Presiding Bishop shall proceed in the Communion Service; with whom the newly consecrated Bishop, with others, shall also communicate.

      ¶And immediately before the Benediction, shall be said this Prayer.

      MOST merciful Father, send down, we beseech thee, upon this thy servant thy heavenly blessing; and so endue him with thy Holy Spirit, that he, preaching thy Word, may not only be earnest to reprove, beseech, and rebuke, with all patience and doctrine; but also may be, to such as believe, a wholesome example in word, in conversation, in love, in faith, in chastity, and in purity; that, faithfully fulfilling his course, at the latter day he may receive the crown of righteousness, laid up by the Lord Jesus, the righteous Judge, who liveth and reigneth with thee and the same Holy Spirit, one God, world without end.

      Amen.

      THE Peace of God, which passeth all understanding, keep your hearts and minds in the knowledge and love of God, and of his Son Jesus Christ our Lord: And the Blessing of God Almighty, the Father, the Son, and the Holy Ghost, be amongst you, and remain with you always. Amen.

    
    
      The Litany and Suffrages for Ordinations

      O GOD the Father, Have mercy upon us. O God the Son, Have mercy upon us. O God the Holy Ghost, Have mercy upon us. O holy Trinity, one God, Have mercy upon us.

      WE beseech thee to hear us, good Lord; and that it may please thee to grant peace to the whole world, and to thy Church; We beseech thee to hear us, good Lord. That it may please thee to sanctify and bless thy holy Church throughout the world; We beseech thee to hear us, good Lord. That it may please thee to inspire all Bishops, Priests, and Deacons, with love of thee and of thy truth; We beseech thee to hear us, good Lord. That it may please thee to endue all Ministers of thy Church with devotion to thy glory and to the salvation of souls; We beseech thee to hear us, good Lord.

      ¶Here, at the Ordination of Deacons or of Priests shall be said,

      That it may please thee to bless these thy servants, now

      to be admitted to the Order of Deacons (or Priests), and to

      pour thy grace upon them; that they may duly execute their Office to the edifying of thy Church, and to the glory of thy holy Name; We beseech thee to hear us, good Lord.

      ¶Here, at the Consecration of a Bishop shall be said,

      That it may please thee to bless this our Brother elected, and to send thy grace upon him, that he may duly execute the Office whereunto he is called, to the edifying of thy Church, and to the honour, praise, and glory of thy Name; We beseech thee to hear us, good Lord. That it may please thee to guide by thy indwelling Spirit those whom thou dost call to the Ministry of thy Church; that they may go forward with courage, and persevere unto the end; We beseech thee to hear us, good Lord. That it may please thee to increase the number of the Ministers of thy Church, that the Gospel may be preached to all people; We beseech thee to hear us, good Lord. That it may please thee to hasten the fulfilment of thy purpose, that thy Church may be one; We beseech thee to hear us, good Lord. That it may please thee to grant that we, with all thy saints, may be partakers of thy everlasting kingdom; We beseech thee to hear us, good Lord. Lord, have mercy upon us. Christ, have mercy upon us. Lord, have mercy upon us.

      OUR Father, who art in heaven, Hallowed be thy Name. Thy kingdom come. Thy will be done, On earth as it is in heaven. Give us this day our daily bread. And forgive us our trespasses, As we forgive those who trespass against us. And lead us not into temptation, But deliver us from evil. Amen.

      Minister. Hearken unto our voice, O Lord, when we cry

      unto thee;

      Answer. Have mercy upon us and hear us. Minister. O Lord, arise, help us; Answer. And deliver us for thy Name's sake. Minister. Let thy priests be clothed with righteousness; Answer. And let thy saints sing with joyfulness. Minister. Lord, hear our prayer; Answer. And let our cry come unto thee.

      Let us pray.

      GOD, who dost ever hallow and protect thy Church; Raise up therein, through thy Spirit, good and faithful stewards of the mysteries of Christ, that by their ministry and example thy people may abide in thy favour and be guided in the way of truth; through Jesus Christ our Lord, who liveth and reigneth with thee in the unity of the same

      Spirit ever, one God, world without end. Amen.

    

    
      Source and verification

      The text is transcribed from the Satucket electronic edition of the 1928
      Book of Common Prayer (Charles Wohlers), which carries a real text layer
      rather than optical recognition. It has then been corroborated word for
      word against three independently scanned printings:

      
        	New York: James Pott & Company, Cambridge Edition, printed for and
        presented by the New York Bible and Common Prayer Book Society; Certificate
        signed by Lucien Moore Robinson, Custodian, 1929

        	A second 1929 printing, Graduate Theological Union copy; Certificate
        likewise signed by Robinson

        	New York: Oxford University Press; Certificate signed by John Wallace
        Suter, Custodian, 1935, and certifying conformity to the Standard Book of
        1928 by name

      

      Each of the three carries the Custodian's certificate that the edition has
      been compared with a certified copy of the Standard Book, as the Canon
      directs, and conforms to it. They are therefore not three arbitrary printings
      but three canonically certified ones.

      Agreement across the four witnesses is 97.1 per cent of words; every
      remaining difference was examined by hand, and all but two proved to be a
      fault in the scanning rather than in the book. Both are recorded here. The
      first is at the Consecration of a Bishop the electronic edition reads
      Then shall be said the Prayer following, where all three printings
      read this Prayer following. The second is at the end of the form for
      Deacons, where the electronic edition stops at in such manner and form
      as hereafter; two of the three printings continue followeth. and
      the third has a gap at exactly that point in the line. This page follows
      the printings in both places.

      Two transcription rules were applied and tested. A dropped capital is a
      separate glyph and is rejoined to its word, except where the capital is
      itself a word — so IT, OUR and REVEREND close up
      while I HAVE and O GOD stay apart. A hyphen at a line break is
      closed only where the printings themselves show the word closed, which
      keeps never-fading, well-governing, well-learned and
      self-same intact while joining themselves and
      knowledge.

      The Veni Creator. The 1928 book prints two forms of the hymn and
      offers the second with the rubric Or this. It is worth saying plainly
      that the second form is not an addition to what stood in 1892 but a
      replacement of it. Where 1928 has Come, Holy Ghost, Creator blest, the
      1892 book had the older and much longer paraphrase, Come, Holy Ghost,
      eternal God, Proceeding from above, Both from the Father and the Son,
      running on through The fountain and the living spring of joy celestial.
      Both copies of 1892 collated here carry that paraphrase; none of the three
      1928 printings does. This also accounts for a puzzle in the concordance: the
      distinctive words of the present alternative — blest,
      fount, unfailing, abiding, betide — are
      absent from Jones's concordance of 1898, which was keyed to the 1892 book.
      They are absent because in 1892 those lines were not there.


      Not claimed. Paragraph division inside the long exhortations
      follows sense rather than any one printing's setting. Punctuation and
      capitalisation rest on the Satucket edition, since the scans are not
      reliable witnesses to either. The Ordinal of 1892 is collated against this
      text separately.
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    Forms, Not Confessions

    What Anglicans have instead of a confession of faith


    

    
      Most accounts of Anglican worship describe the services, trace how Cranmer drew and simplified them from the older books, and mention in passing that the Ordinal displaced the medieval ordination rites. What such accounts rarely say is what kind of authority these books carry — and that is the more interesting question.

    

    

    The Question Behind the Services

    The usual telling of our liturgical history is a story of derivation. The Sarum Missal and Breviary stand behind the Prayer Book; the Gelasian and Gregorian sacramentaries stand behind Sarum; Cranmer compressed eight service books into one and rendered the Latin into an English that has not been bettered. All of this is true, and a good deal of this site is given to tracing it.

    But derivation is not authority. To say where a service came from is not to say what standing it now has, nor what a man is bound to when he is bound to it. A church may treasure a book for its beauty and still owe it nothing. The question worth asking is narrower and harder: when an Anglican church names the Book of Common Prayer in its constitution, what is it naming — a preference, a custom, or a standard?

    The answer is contained in a word that has largely fallen out of use among us, though it is still there in the constitutions and books of canons where our churches say what they are. The word is formulary.


    What a Formulary Is

    A formulary is a document that fixes the form a thing must take. It is not a description of practice; it is the pattern against which practice is measured.

    Anglicans have three, and the division of labour among them is clean. The Book of Common Prayer sets the form of our worship — Word, Sacrament, and the daily Offices. The Ordinal sets the form of our ministry — the making of deacons, the ordering of priests, the consecration of bishops. The Articles of Religion set the form of our doctrine, both the great dogma held in common with the whole Church and the particular judgments the English Church rendered on the controversies of its own century. Some provinces add the canons as a fourth.

    Together these describe how a church prays, whom it ordains, and what it holds. They are subordinate to Holy Scripture and were never advanced as rivals to it; their office is to govern how Scripture is read, preached, and prayed in the assembly. But within that office they are not advisory. They are the standard.


    How the Three Came to Stand Together

    The English Church did not set out to produce a set of formularies. It produced them one at a time, under pressure, and only afterwards discovered what it had made.

    The first attempts came before the Reformation proper had touched England. Having broken with Rome in the 1530s, Henry's church still needed to say what it now believed, and it issued the Ten Articles (1536) and the Bishops' Book (1537), revised as the King's Book (1543). These were not Protestant documents. They were an attempt at a medieval Catholicism without the Pope — the Latin Mass still standing, the Sarum Use still in place, the doctrine only lightly adjusted.

    The decisive change came under Edward. In 1549 the first Book of Common Prayer replaced the whole shelf of medieval service books at a stroke. The Ordinal followed separately in 1550, was revised in 1552, and was bound with the second Prayer Book of that year, though it kept its own title page — a small detail worth noticing, because it means the Ordinal was understood from the beginning as a distinct instrument rather than a chapter of the Prayer Book. Not until 1662 was it formally incorporated. With the Latin books withdrawn and no alternative authorised, these two texts became, by simple necessity, the standards of English worship and English ministry.

    The doctrinal formulary came last and took longest. The Forty-Two Articles of 1553 died with Edward; the Thirty-Nine were settled under Elizabeth in 1563 and given final form in 1571. From the seventeenth century all three were commonly printed within one set of boards, under the single title of the Book of Common Prayer — which is why so many now think of the Articles as an appendix to the Prayer Book rather than as a formulary in its own right.

    The American Church inherited the arrangement whole. Our Constitution of 1789 named all three together — a Book of Common Prayer, Articles of Religion, and a form of making and ordaining ministers — even though the Articles themselves were not actually set forth until the Convention of 1801. The structure was written into the American Church's foundation before its contents were finished. That is as clear a statement as one could ask for that these are not three books which happen to be bound together, but three instruments a church requires in order to be one.


    The Confessional Alternative

    Set beside this the Lutheran and Reformed churches, and the difference is sharper than family resemblance suggests. Our services look Protestant to a Roman eye and Catholic to a Baptist one; a Lutheran Divine Service is recognisably a cousin of our own Holy Communion, with the same shape, much of the same shrift, and a comparable seriousness about the Sacrament. And yet these churches are constituted on a wholly different principle.

    They are confessional. A confessional church settles what it holds by adopting a text that says so, in the declarative mood: we believe, teach, and confess. The Lutheran churches gathered theirs into the Book of Concord in 1580 — the Augsburg Confession, its Apology, the Smalcald Articles, Luther's two Catechisms, the Formula of Concord. The Reformed have the Westminster Confession, or the Three Forms of Unity. In each case the doctrinal standard is a document written for the express purpose of stating doctrine, and the church's identity rests upon it.

    The Anglican Way has nothing of the kind, and this is not an oversight. We have never said we believe, teach, and confess. We have handed a man a book and told him to pray it.

    
      
        The confessional church

        Doctrine is stated in a text written to state doctrine. The standard is a confession — the Augsburg Confession, the Formula of Concord, Westminster. The mood is declarative. Ministers are bound by subscription: a signed assent to the confession, whether quia (because it agrees with Scripture) or quatenus (insofar as it does). What the church holds can be looked up, cited, and argued from directly. Change requires an open act of confessional revision.

      

      
        The formulary church

        Doctrine is carried in a text written to be prayed. The standard is a liturgy, with the Ordinal and Articles beside it. The mood is imperative and precatory — do this, pray thus. Ministers are bound by conformity: a promise to use the offices as they stand. What the church holds must be read out of what it prays. Change requires only a new service book, and can occur without a doctrinal debate ever being held.

      

    


    Two Ways of Binding a Minister

    The clearest place to see the difference is at ordination.

    A Lutheran pastor is bound by subscription. He assents to a body of doctrine, and the long argument between quia and quatenus subscription — whether he holds the Confessions because they are scriptural, or only insofar as they are — is an argument about the strength of that binding, not its nature. Either way he has put his name to propositions.

    An Anglican priest is bound by conformity. He promises to minister the doctrine, sacraments, and discipline of Christ as this Church has received them, and to use the forms in the book. He is not asked to certify a list of propositions; in the American Church, clerical subscription to the Articles was never required at all. He is asked to do a thing, in a particular way, for the rest of his life.

    This is why the Anglican method is so easily misread as doctrinal indifference. It is nothing of the kind. It is doctrine deposited in the imperative mood rather than the indicative — a church which teaches the Communion of Saints by appointing a day for them, teaches the necessity of absolution by requiring a confession before it, and teaches the doctrine of the Trinity not by an article to be assented to but by an ascription to be said aloud at the end of every psalm, three times daily, until one dies. The old tag is exactly right: the law of praying is the law of believing.


    What the Method Is Good At

    Three things, chiefly.

    It forms rather than informs. A man who has said Morning and Evening Prayer for thirty years has the Psalter by heart, has heard most of Scripture read through in course, and has confessed the Catholic faith in the Creeds some twenty thousand times. No amount of assent to a confession will do that work. The formulary teaches by repetition and posture, which is how most human beings actually learn anything.

    It secures unity in practice rather than in opinion. Two priests may differ considerably in their theology of the Eucharist and still stand at the same altar saying the same words — as, in fact, Anglicans did for four centuries. A confession locates unity in agreement; a formulary locates it in common action, which is a good deal more achievable among sinners.

    And it resists abstraction. Doctrine held in the form of prayer cannot drift very far from worship, from Scripture read aloud, or from the people in the pews who are saying it with you.


    Where It Is Vulnerable

    The corresponding weakness is severe, and it is the burden of Toon's argument.

    A church whose doctrinal standard is its service book can have that standard altered by anyone with the authority to issue a new service book. And because the alteration presents itself as a liturgical improvement — better English, a recovered shape, pastoral flexibility — the doctrinal change need never be debated as doctrine at all. There is no confession to amend, and therefore no amendment to vote on. One simply prints a new book.

    There is a second and subtler danger, which is that alternatives can be multiplied until the very idea of a standard dissolves. A book offering many forms for the same office is not a formulary; it is a collection. Whatever its merits, it cannot function as a pattern, because a pattern that admits of alternatives is not a pattern. Toon's charge against the 1979 book is precisely this — that it took the name of the Book of Common Prayer while abandoning the thing, and that the older book was displaced rather than supplemented. Others hold that supplementary rites can stand alongside a retained standard without displacing it, and where the older book has genuinely been retained, that is a fair reply. Where it has not, the objection stands.

    Either way, the structural point survives the controversy: a church constituted on formularies has no second line of defence. Lose the book, and there is nothing else to appeal to.


    Three Cautions

    Toon presses three points which are easy to miss and worth setting down plainly.

    The first is that the three formularies belong together, and that our parties have each been content with two. Evangelicals have made much of the Articles and comparatively little of the Prayer Book and Ordinal; Anglo-Catholics have loved the Prayer Book and Ordinal and quietly discounted the Articles. Each party has kept the formulary that suited it and let the others go slack — with the result that neither has the whole standard in hand.

    The second concerns the Chicago-Lambeth Quadrilateral of 1886 and 1888. It is not a formulary and was never meant to be. It states the minimum on which an Anglican church could contemplate reunion with a church that is not Anglican — Scripture, Creeds, the two Sacraments of the Gospel, the historic episcopate. It is an instrument for external relations. To treat it as an internal definition of the faith, as has become common, is to mistake the terms of a treaty for the constitution of a country.

    The third is diagnostic. Anglicans have lately placed great weight on the instruments of communion — the See of Canterbury, the Lambeth Conference, the Anglican Consultative Council, the Primates' Meeting. Toon's suggestion is that this weight has grown in proportion as the formularies have weakened: where a common standard no longer holds churches together, conferences and offices must be asked to do it instead. Whether or not one accepts the diagnosis, the correlation is difficult to dispute.


    Why It Matters Here

    This is the ground on which a continuing use of the 1928 Book stands, and it is worth stating without heat. The case does not rest on the beauty of the language, though the language is beautiful, nor on preferring the old to the new, which is a matter of taste and no argument at all. It rests on the claim that this book, with the Ordinal and the Articles printed alongside it, is a formulary — that it states a standard, and that a church which has one is better furnished than a church which has none.

    To open it at Morning Prayer is therefore not only to say old words. It is to submit to a form: to let the Psalms be appointed rather than chosen, the Lessons be given rather than selected, the Creed be said whether or not one feels the want of it that morning. That submission is the whole of the method. It is what our fathers meant by common prayer, and it is why the loss of the formularies is not a matter of style.



    
      Source and acknowledgement
      This study takes its argument from the Rev'd Dr Peter Toon, "Formularies in the Anglican Way," Prayer Book Society, 13 December 2002 — pbs1928.blogspot.com, where the original may be read in full. Toon (1939–2009) was President of the Prayer Book Society of the USA and wrote at length on the Articles and Homilies, including the relevant essay in The Study of Anglicanism, ed. Stephen Sykes and John Booty (SPCK / Fortress). The historical particulars have been checked independently and in a few places are more exact than the summary account: the Ordinal appeared separately in 1550 and was bound with the 1552 book while retaining its own title page, being formally incorporated only in 1662; the Forty-Two Articles of 1553 preceded the Thirty-Nine of 1563 and 1571; and the American Constitution of 1789 named all three formularies although the Articles were not set forth until 1801. The comparison with confessional Lutheranism and the discussion of subscription and conformity are not Toon's and are offered here on their own account.
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    Formation & Education · Study


    The Making of the Ordinal

    How the English rites of ordination were framed, stripped, and defined


    

    
      The Ordinal is the least read of the three Anglican formularies, and the least understood. It is not an appendix to the Prayer Book but a separate instrument with its own title page and its own Act of Parliament, and its history is not one of invention but of subtraction: the English reformers kept a core they judged ancient and universal, and let a great deal else fall away.

    

    

    A Book Bound In, but Never Merged

    Open the 1928 Book at the Ordinal and you will find, between the Articles and what precedes them, a title page of its own. That is not a printer's flourish. It is the residue of a fact: the Ordinal has never quite been part of the Prayer Book.

    It began separately, in 1550, a year after the first Book of Common Prayer and under its own Act of Parliament. It was revised in 1552 and bound up with the second Prayer Book of that year, but it kept its title page. Not until 1662 was it formally incorporated, and even then the Act of Uniformity of that year named it in its own right, being an act for the uniformity of public prayers and for establishing the form of making, ordaining, and consecrating bishops, priests, and deacons. The Prayer Book and the Ordinal are named as two things, in one sentence, by the statute that binds them together.

    This matters for the argument set out elsewhere on this site. If the Ordinal were merely a chapter of the Prayer Book, there would be two formularies and not three. Its separate standing is the reason the Articles can certify it by name, as Article XXXVI does, and the reason a church may hold the Prayer Book and still be asked what it does about ordination.


    What Came Before: the Diocesan Pontificals

    Before 1550 there was no English Ordinal, because there was no single English anything. The ordination rites lived in the Pontifical, the bishop's own book, and each diocese had its own: Salisbury, Winchester, Exeter, Bangor, and the far older Pontifical associated with Egbert of York in the eighth century. Since a diocese needed only one copy, these are among the rarest of all liturgical books, and much of what is known about them comes from a handful of surviving manuscripts printed in the nineteenth century.

    What the reformers therefore faced was not one rite to be revised but a family of related rites, differing in detail, agreeing in substance. It was said afterwards by Archbishop Whitgift that the English Ordinal was taken word for word from the Roman Pontifical. It was not. It was framed against the whole known range of ordination forms then available: the Latin sacramentaries associated with Leo, Gelasius, and Gregory; the Gallican books; the Alemannic liturgy of the ninth century; the Greek Euchologium; and the English Pontificals themselves. The question the commission asked was not what Rome did but what everybody had always done.


    The Ancient Core

    That question has a clear answer, and it is the most useful thing in the whole history.

    Set the ancient rites side by side and one element is in every one of them, in every century, in East and West alike: prayer for the gift of the Holy Ghost, with the laying on of hands. Everything else varies. The sacramentaries differ over which prayers, in what order, under what titles. The unction of a priest's hands is a Gallican practice of about the sixth century, unknown in the Greek rites and not used at Rome until comparatively late. The delivery of instruments - the chalice and paten to a priest, the Gospel book to a deacon, the staff and ring to a bishop - appears later still, and in the medieval West was mistaken by some theologians for the essential matter of ordination.

    
      
        Constant in every rite

        Prayer for the Holy Ghost. The laying on of hands by a bishop. A benediction pronounced over the ordained. These are found in the earliest sacramentaries, in the Greek books, in the English Pontificals, and in every Anglican Ordinal from 1550 to the present. The fourth-century canons of Carthage already distinguish the three orders by exactly this gesture: for a deacon the bishop alone lays on his hand, because he is ordained not to priesthood but to ministry; for a priest the bishop blesses while all the priests present lay on their hands with his; for a bishop, two bishops hold the book of the Gospels over his head while the rest touch it with their hands.

      

      
        Accreted over centuries

        Unction of the hands and head. Investiture with stole, dalmatic, or chasuble. Delivery of the paten and chalice, the Gospel book, the pastoral staff, the ring, the mitre. Enthronement. The hymn Veni Creator. Consecration of the deacon's hands with oil and chrism. All of these enter at identifiable dates, none of them at the beginning, and Roman canonists of the first rank have themselves held them to be unessential and of late introduction.

      

    

    The reformers' judgment followed from this. What was universal they kept. What could be dated they felt free to drop. Whether one thinks the subtraction went too far, the principle on which it proceeded was a historical one, and it was not arbitrary.


    1550: The Commission and What It Made

    An Act of 1549 provided that a form for making and consecrating bishops, priests, and deacons should be devised by six prelates and six other men of the realm learned in God's law, appointed by the King, and set forth under the Great Seal. Cranmer had the chief hand in the work.

    Three offices only were prepared - deacon, priest, bishop - although the Act had spoken more broadly of other ministers of the Church, which would have taken in the minor orders, subdeacons and readers and the rest. That silence was itself a decision: the minor orders simply ceased.

    The first Ordinal kept a good deal. The candidates were vested according to their order. The delivery of the chalice with the bread was retained at the ordering of priests, as was the pastoral staff for a bishop. Psalms were appointed as introits. Five bishops were consecrated by it.

    It is worth pausing on how much survived, because the later argument about Anglican orders has often proceeded as though 1550 were a rupture. The Marian reaction is the best evidence against that reading. When the Edwardine Ordinal was repealed in 1553 and the older forms restored, those who wished to reconcile clergy ordained under it did not treat them as unordained men; they required the supply of what they judged wanting - the unction, the vessels, the habits. That is a complaint about accretions, not about substance.


    1552: The Stripping

    The second revision was not a continuation of the first but a reaction against it, and the reformers who pressed it were the more thorough sort. The influence of the continental divines was felt through Hooper, Poynet, and their circle, and the results are visible.

    Out went the introits. Out went the vesture of the candidates and of the presenting bishops. Out went the delivery of the chalice and the elements, and the delivery of the pastoral staff. The consecration of hands with oil and chrism had already gone in 1550. What remained was very close to bare: presentation, examination, prayer, the laying on of hands, the delivery of the Bible.

    One change was made for the better, and at the instance of Hooper, who is not usually the hero of these stories: in the oath of supremacy the words invoking all Saints and the holy Evangelists were replaced by "so help me God, through Jesus Christ." Only one bishop was consecrated under this Ordinal before Edward died.


    1662: The Defining Clauses

    The Restoration revision is where the Ordinal took the shape the 1928 Book prints, and its most important change was made to remove an ambiguity that a century of controversy had exposed.

    Until 1662 the words spoken at the laying on of hands were, for a priest, simply "Receive the Holy Ghost," and for a bishop, "Take the Holy Ghost, and remember that thou stir up the grace of God." The same words, in substance, for two different orders. The revisers inserted into each the clause that specifies what is being conferred: "for the office and work of a Priest in the Church of God, now committed unto thee by the imposition of our hands," and correspondingly "for the office and work of a Bishop in the Church of God." The old forms were not bad, and they had ancient precedent; the additions were made so that no one could pretend to misunderstand which order was being given, and in particular so that it could not be said that a bishop received nothing a priest had not already received.

    Other changes of the same revision run in the same direction. A new question was put to a bishop-elect - whether he will be faithful in ordaining, sending, or laying hands upon others - which fixes on the one power that distinguishes his order. The minimum age for a deacon was raised from twenty-one to twenty-three. A deacon's authority to baptize was qualified to the absence of the priest. Proper Epistles and Gospels were appointed rather than those of the day, and the Epistle from the third chapter of the First Epistle to Timothy was moved from the ordering of priests to the consecration of bishops, on the ground that its subject is the episcopate.

    
      
        What 1552 removed

        The introits at the Holy Communion. The habits of the candidates and of the presenting and electing bishops. The delivery of the chalice and the sacred elements to a priest. The delivery of the pastoral staff to a bishop. The effect was a rite reduced very nearly to its ancient core, and defensible on exactly that ground - but also one in which the words of ordination no longer said, in themselves, which order was being conferred.

      

      
        What 1662 added

        The defining clauses naming the office and work of a Priest, and of a Bishop. The question to the bishop-elect on faithfulness in ordaining. A raised age for deacons and a qualified authority to baptize. Proper lessons, with 1 Timothy iii transferred to the consecration of bishops. A rubric requiring the candidates to be decently habited, which restored in spirit what 1552 had struck. Some ceremonies were recovered; nothing essential had been lost in the interval.

      

    


    1792: The American Ordinal

    The American Church inherited the 1662 rites and revised them for its own circumstances at the General Convention of 1792, the political references having been removed from the English forms already. Before that, the American bishops had used the English Ordinal with those passages omitted.

    The 1792 Ordinal is the one the Articles certify. Article XXXVI, in its American form, does not vouch for the Edwardine books as the English Article does; it names the Book of Consecration of Bishops and Ordering of Priests and Deacons as set forth by the General Convention of this Church in 1792, and decrees all who are ordered by it rightly and lawfully ordered. This is the single clearest instance of the three formularies acting as one instrument: the doctrinal standard certifying the ministerial standard, by name and date.


    What the Preface Asserts

    The Preface to the Ordinal is short, and every clause of it is doing work. It makes five claims.

    That the three orders of ministers - bishops, priests, and deacons - are evident from Scripture and ancient authors to have existed from the Apostles' time, and have been held in reverent estimation ever since. That there are proper ages below which orders are not to be given. That there are proper times and places for ordination. That candidates are to be examined as to learning and character before admission. And that no man is to be accounted a lawful bishop, priest, or deacon, or suffered to execute those functions, unless he has been admitted by the form that follows or has had formerly episcopal consecration or ordination.

    The last of these is the one that carries the weight, and it is worth noticing what kind of claim it is. It is not an argument; it is a rule of recognition. It tells you what the Church will and will not treat as orders, and it does so in the same mood as the rest of the Prayer Book - not "we believe," but "no man shall be accounted."


    Why This Matters for a Formulary

    The Ordinal is the formulary most easily neglected, because most churchmen encounter it perhaps three times in a life and clergy not much oftener. But it is the one that determines who may use the other two.

    A church may possess the Prayer Book and the Articles and lose them both in a generation if the men who are ordained are not ordained to the offices those books describe. That is why the Preface's rule of recognition sits where it does, and why the 1662 revisers troubled to say in so many words which order they were conferring. They had learned that a form which leaves the question open will, sooner or later, be read as leaving it open.



    
      Source and acknowledgement
      This study is composed rather than transcribed. Its argument and much of its material follow the "Introduction to the Ordinal" in J. H. Blunt's The Annotated Book of Common Prayer (1866 and later editions), where the piece is credited not to Blunt but to the Rev. Mackenzie E. C. Walcott, Precentor of Chichester and author of The English Ordinal (1851) - an attribution the essay itself confirms when it refers to a volume on the English Ordinal by the present writer. Walcott's own comparative tables of the ancient rites, drawn from the sacramentaries of Leo, Gelasius, and Gregory, the Gallican and Alemannic books, the Pontificals of Egbert and Salisbury, and the Greek Euchologium, are far fuller than the summary given here; this page gives their shape and their conclusion, not their detail. Dates and textual particulars have been checked independently: the Act of 1549 empowering six prelates and six other learned men; the 1550 Ordinal, its 1552 revision, and its formal incorporation in 1662; the Act of Uniformity of 1662 naming the Ordinal in its own right; the 1662 defining clauses at the imposition of hands; and the American Ordinal of 1792 named in Article XXXVI. Where this page and Walcott differ in emphasis, the responsibility is this site's.
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    A NOTE ON THE PRAYER BOOK TRADITION


    The Tests of a Prayer Book

    Five ways of judging a revision — where each comes from, what it can settle, and why they do not always agree.


    

    

    
      Where this is written from. I am a priest who uses the 1928 Book of Common Prayer and believes it worth using. A reader is entitled to know that before beginning, because a study of this kind cannot be written from nowhere. What follows is therefore not an impartial survey but an attempt at an honest one: the five tests are set out as they are actually used, and all five are applied to the 1928 Book as readily as to any other. Two of them it passes without difficulty. One of them it strains. Anyone who wants to use these instruments on other people's books should be willing to see them used on his own.

    
    Arguments About Books Are Arguments About Rulers

    When two people disagree about whether a prayer book is legitimate, they very rarely disagree about the facts. Both know that the American Prayer Book of 1789 took its Prayer of Consecration from Scotland; both know that the Thirty-Nine Articles stand at the back of the 1928 Book; both know what the 1979 Book did to the shape of the Communion service. What they disagree about is which of these facts is decisive — that is, which test a prayer book has to pass.

    Five such tests are in common use. They are seldom named, and almost never named together, which is why arguments about prayer books so often go in circles: each party is measuring with a different rule and assuming the other party has simply miscounted.

    Naming them does not settle any quarrel. It does something more useful. It lets a reader hear an argument and know at once what is being claimed, what would count against it, and what has not been addressed at all.

    
    I. Descent — The Test of the Text

    What it asks. Is this book an amendment of the book before it, or a new composition that happens to serve the same purpose?

    The test comes out of the way the English books were in fact made. The Book of 1552 is the Book of 1549 revised; 1559 is 1552 with alterations; 1662 is 1559 gone over clause by clause after a century of quarrel. Nobody in that line began again. Each reviser had the previous text in front of him and worked upon it, so that a man who knew one book could find his way about the next.

    The American books were made the same way. The Book of 1789 keeps the framework of 1662 and inserts a single new prayer into it. The Book of 1892 is a conservative revision that adjusts rubrics and encourages more frequent Communion. The Book of 1928 rearranges more boldly — it restores the Lord's Prayer to follow the Canon, moves the Prayer of Humble Access to stand immediately before the Communion, and brings back matter that had been absent since 1552 — but it is still an amendment of an inherited text, and a reader of 1892 opening it in 1929 was not lost.

    The test has an edge, and it is worth stating plainly, because the sharpest thing that can be said about the Book of 1979 was said by the men who made it. One of its principal architects concluded by the early 1960s that Cranmer's work was no longer adequate and that they would have to start from the beginning. That is not an accusation from outside. It is a description from within, and it is what the test of descent is designed to detect.

    Where the test is weak. Descent judges method, not truth. A book can be impeccably descended from its predecessor and doctrinally poor, or badly descended and devout. The test is also silent about the first book in any line: it can tell you that 1552 amends 1549, but it cannot tell you whether 1549 should have existed. And it can be made to prove too much, since every revision alters something, and a sufficiently strict reading of descent would forbid revision altogether.

    Applied to 1928. It passes. This is the strongest ground on which the book stands, and the ground its defenders are usually standing on when they call it the last book of the old family.

    
    II. Doctrine — The Test of the Formularies

    What it asks. Does the worship of this book agree with the doctrine the Church has stated elsewhere?

    Anglicans have no confession of faith in the Lutheran or Reformed sense. What they have instead are formularies — the Prayer Book, the Articles of Religion, and the Ordinal — which are meant to stand together and interpret one another. The test of doctrine takes the Articles as the statement and asks whether the Prayer Book's prayers can be said honestly by a man who holds them.

    Two Articles do the most work here. Article XXVIII, Of the Lord's Supper, denies transubstantiation and says that the Sacrament was not by Christ's ordinance reserved, carried about, lifted up, or worshipped. Article XXXI, Of the one Oblation of Christ finished upon the Cross, holds that the offering of Christ once made is the perfect redemption for all the sins of the whole world, and that there is no other satisfaction for sin but that alone.

    Applied to 1928 — and here the book strains. The 1928 Prayer of Consecration contains an explicit offering of the bread and wine and an invocation of the Holy Spirit upon them, and the book restores prayers for the departed that the American books had not carried since they followed 1552 on that point. Whether those things can be reconciled with Articles XXVIII and XXXI is a real question, and it has never been squarely answered. It was not answered in 1928: the Convention that ratified the book also declined to remove the Articles from it, so the two were bound together without any ruling on how they were to be read. It has not been answered since.

    That is worth saying flatly rather than defending. The honest account of the 1928 Book is that it carries an unresolved tension in its own covers, and that a reader who feels the tension is not imagining it.

    Where the test is weak. It presumes the formularies are themselves settled and binding, and in the American Church they never clearly were. The Constitution of 1789 named the Articles among the things that should be used once established; the Convention of 1801 established them without saying what "established" meant; a proposed canon of 1804 that would have required clergy to subscribe them was voted down on the recorded impression that the ordination promise already covered the matter — a reasoning that lives only in the minutes and was never enacted. Candidates were examined on the Articles from 1871, and the requirement was dropped in 1904. In 1907 a committee of the Church proposed removing the Articles from the Constitution altogether, reporting in so many words that they were antiquated without being ancient and a bar to Church unity at home and abroad; the proposal failed only because the House of Bishops declined to concur.

    So the test of doctrine is the sharpest of the five, and it rests on the least secure footing. That is an uncomfortable combination, and it is why arguments conducted on this ground tend to become heated without becoming conclusive.

    
    III. Antiquity — The Test of the Early Church

    What it asks. Does this book recover the practice of the Church before the divisions?

    The appeal is as old as the tradition itself. Cranmer opens the Prayer Book by appealing to the godly and decent order of the ancient fathers, and claiming that what he offers is nearer to their mind than what it replaces. Two centuries later Bishop Seabury made the same appeal his own condition. When the Scottish bishops asked him to consider their Communion Office, he undertook to look at it seriously and to give it his sanction — but only, in his own words, if it were found agreeable to the genuine standard of antiquity. He did not promise to adopt it because they wished it. He promised to test it.

    The test has done real work. The invocation of the Holy Spirit in the American canon is defended on this ground and on no other; so is the offering of the elements. Neither is defended as a recovery of 1662, because neither is in 1662.

    Where the test is weak, and this is the important part. Antiquity is the most easily abused of the five, because every generation's scholarship discovers a different antiquity, and a book built on the antiquity of its own decade ages with that decade.

    The clearest instance is within living memory. In 1945 a fourfold shape was proposed as the structure underlying all the ancient eucharistic liturgies — take, give thanks, break, give — with the claim that the unity of the early Church lay in that shape rather than in any form of words. For a generation this was treated as bedrock, and revisers across several communions aimed at it. It is now heavily qualified. The document on which much of the reconstruction depended was confidently ascribed to a third-century Roman writer and is now generally held to be a composite of uncertain date and provenance, and the tidy fourfold pattern is no longer thought to describe the ancient rites as neatly as it seemed to.

    None of that is an accusation of bad faith. It is what happens when a church builds on a moving foundation. The lesson cuts in more than one direction: it is a caution to anyone revising a book today, and it is also a caution to anyone defending a feature of an older book solely on the ground that the Fathers did it.

    Applied to 1928. Mixed. The book passes on its own terms — its restorations were made deliberately, on stated patristic grounds, by men who had read the sources available to them. But it shares the vulnerability, and its defenders are not entitled to use the antiquity argument for the epiclesis while refusing it to anyone else.

    
    IV. Authority — The Test of the Making

    What it asks. Was this book made by the body competent to make it, in the manner that body's own law prescribes?

    This is the most mechanical of the five and the easiest to settle. In the American Church the machinery is deliberately slow: a change to the Book requires the assent of two General Conventions three years apart, in both Houses. The slowness is the point. It is the same machinery that defeated the attempts to remove the Articles, which had to clear the same two readings and never did.

    By this test the Book of 1928 is unimpeachable. It was proposed, debated at four successive Conventions, amended, and ratified by the body that alone had the power to ratify it. It is the lawful book of the Church that made it.

    Where the test is weak. Authority is jurisdictional, not doctrinal. It establishes that a book is lawful; it cannot establish that it is good. This limitation is not academic. The Act of Uniformity of 1662 gave the English Book the fullest legal authority any prayer book has ever had, and upwards of two thousand clergy left their livings rather than conform to it. Lawfulness settled the question of what the book was. It did not settle whether those men were right.

    And there is a harder case, which anyone in a Continuing church has to face squarely. The Book of 1979 passes this test completely. It was made by the proper body, in the proper manner, through the full constitutional process. Those who declined to receive it were not appealing to authority; they were appealing to the other four tests over it — to descent above all, and to reception. That is a coherent position, and it is the position the Continuing churches in fact occupy. But it should be occupied knowingly. A man cannot invoke lawful authority when it favours his book and set it aside when it does not, and expect to be taken seriously either time.

    Applied to 1928. Passes cleanly.

    
    V. Reception — The Test of Use

    What it asks. Do the faithful actually pray it?

    This is the oldest test of all and the least formal. A prayer book is not a treatise; it is a thing said aloud, week after week, by people who mostly did not vote on it. Whether it takes root in their mouths and memories is a real fact about it, and no committee can legislate the outcome.

    Two episodes show the test working independently of authority, in opposite directions. The English revision of 1928 was rejected by the House of Commons, twice — in December 1927 and again in June 1928 — and never obtained legal sanction. Its use nevertheless spread widely through the middle of the century. Authority said no; reception said yes.

    The American case ran the other way. The Book of 1979 obtained every lawful sanction, and at the very Convention that approved it the Church authorized bishops to permit continued use of the 1928 Book. Nearly fifty years later that book is still in use, in this jurisdiction and others. Authority said yes; reception, in part, said otherwise.

    Who administers it. This is worth pausing over, because it is what distinguishes reception from the other four. Descent, doctrine, antiquity and authority are tests for clergy and scholars: they require a man to have the texts open in front of him, to know what the Articles say, to have some idea what the fourth century did. Reception requires none of that. It is administered by the whole congregation, and it is administered by praying — week after week, for years, until the words are in the memory and come unbidden at a graveside.

    Most people who love a prayer book have never argued about one, and are under no obligation to start. They are not standing outside this framework. They are operating its fifth instrument, which is the slowest of the five, the least articulate, and the only one no committee can overrule.

    Where the test is weak. It is slow, so it can say nothing at all about a book that is new — which is exactly when a judgment would be most useful. It can mistake familiarity for fitness, and habit for conviction. And it is not self-interpreting: a book kept in use by a small and determined body and a book kept in use by a whole province are both, in some sense, received.

    Applied to 1928. Passes, and this is the book's plainest claim. It was prayed for half a century by an entire church and has been prayed for another half-century since by those who would not give it up. Whatever else is disputed, that is not.

    
    What the Tests Do Not Reach

    Before the results are set side by side, a limit has to be drawn, because these five instruments are easily turned to a use they were not made for. They judge books. They do not judge parishes.

    That distinction is not a courtesy. It is the settled doctrine of the formularies themselves, stated twice over in the very book this parish uses.

    Article XXXIV

    The Articles take it up directly, under the title Of the Traditions of the Church:

    
      It is not necessary that the Traditions and Ceremonies be in all places one, or utterly like; for at all times they have been divers, and may be changed according to the diversity of countries, times, and men's manners, so that nothing be ordained against God's Word.

    

    And the Article's closing sentence gives both the permission and its purpose:

    
      Every particular or national Church hath authority to ordain, change, and abolish, Ceremonies or Rites of the Church ordained only by man's authority, so that all things be done to edifying.

    

    The phrase at the end is Saint Paul's, from the fourteenth chapter of the first Epistle to the Corinthians, where he is regulating a congregation whose worship had become disorderly: let all things be done unto edifying, and a few verses later, let all things be done decently and in order. The liberty is real, and it is given for a purpose. A parish may order its worship as best builds up the people who are actually in that room. It is not licensed to do as it pleases and call the result adaptation.

    The Preface to the American Book

    The framers of 1789 made the same point the first thing they said. The Preface printed in every American Prayer Book since, including the one on the shelf in front of you, opens like this:

    
      It is a most invaluable part of that blessed "liberty wherewith Christ hath made us free," that in his worship different forms and usages may without offence be allowed, provided the substance of the Faith be kept entire; and that, in every Church, what cannot be clearly determined to belong to Doctrine must be referred to Discipline; and therefore, by common consent and authority, may be altered, abridged, enlarged, amended, or otherwise disposed of, as may seem most convenient for the edification of the people.

    

    Three things are being said at once, and they are worth separating. Different forms and usages are allowed without offence — that is the liberty. The substance of the Faith must be kept entire — that is the limit. And what is not clearly a matter of Doctrine is a matter of Discipline, alterable for the edification of the people — that is the rule for telling which is which.

    Where the liberty ends

    It ends in the same documents that grant it, and the limits are as plain as the permission.

    Article XXXIV rebukes anyone who, through his private judgment, wilfully and openly breaks ceremonies which are not repugnant to the Word of God and have been ordained by common authority. The liberty belongs to the Church ordering its own worship; it is not a private licence.

    And the Preface, describing the English revisions it is following, names what must not move: through all the alterations made in several reigns, the main body and essential parts of the Liturgy — in the chief materials and in the frame and order of it — have been continued firm and unshaken. The framers commend seeking a happy mean between too much stiffness in refusing variations and too much easiness in admitting them.

    So the doctrine is not that anything may be done. It is latitude in ceremony and usage, constancy in the text and frame. And that distinction is exactly what keeps the five tests worth applying: if "services need not be everywhere the same" extended to the words of the rite, there would be nothing left for descent, doctrine, antiquity, authority or reception to measure.

    What this means in practice

    Two congregations may both use the 1928 Book and look very different from one another. In one the introits are sung and the ceremonial is full; in another they are said plainly and the ceremonial is spare. One has a robed choir and a procession; another has a said service at eight o'clock with six people. Neither is in default. Neither is evidence about the other's fidelity. The book is the same book, and the Articles say in so many words that it was never required to look alike everywhere.

    Which yields a rule for using everything in this study: a man who takes these five tests and applies them to another parish's ceremonial has misused them. They were built to weigh books, and against a book they will bear real weight. Against a neighbour's manner of celebrating they have no jurisdiction at all, and the formularies say so.

    
    VI. Why the Tests Disagree

    Set the results beside one another and the shape of every argument about the American books becomes visible.

    
    
      	Test	1662	1928	1979

      
        	Descent	passes	passes	fails on its framers' own account

        	Doctrine	passes	strains	contested

        	Antiquity	claimed	claimed	claimed, on a foundation since qualified

        	Authority	passes	passes	passes

        	Reception	three centuries	contested but durable	divided

      
    

    

    The 1928 Book passes descent, authority and reception; strains on doctrine; and is mixed on antiquity. That is not a verdict of innocence and it is not a verdict of guilt. It is the actual position, and it explains why the book has been argued about for a hundred years by people who were all, within their own terms, arguing correctly.

    Someone who reads the table across a row is doing history. Someone who reads it down a single column and calls the result a verdict is doing something else.

    The part that should give a champion of 1928 pause

    There is one more thing the record shows, and it is not comfortable.

    In 1907, a committee of the Episcopal Church reported that the Articles of Religion were antiquated without being ancient and stood in the way of unity, and proposed to strike them from the Constitution. In February 1928, a gathering of Liberal Episcopalians in Philadelphia warned of outright schism and accused the Anglo-Catholic party of a campaign to seize the Church. Later that year a petition claiming better than thirty-four thousand signatures was laid before the General Convention, begging that the Articles be kept where they were. Not one of the competing proposals carried, and the Articles stayed.

    The Book of 1928 was the accused. The arguments now made against later revisions — that a party has captured the machinery, that the received standard is being quietly set aside, that what is offered as development is really rupture — are the arguments that were made against the book this parish uses, by men who believed them as sincerely as anyone believes them now.

    That does not make those arguments wrong. Some of them were right then and some are right now. It does mean something about how they should be handled. A man who takes up these tests should know that they were once turned on his own book, and should apply them to another man's with the care he would have wanted applied to his.

    
    VII. What This Is Good For

    Not for settling anything. The tests conflict, and no ranking of them can be derived from the tests themselves; where a man puts descent above authority, or reception above doctrine, he is making a judgment that the instruments cannot make for him.

    They are also not for everybody, and it would be dishonest to pretend otherwise. Four of the five are instruments for people who work with these texts — priests, students, anyone who has been handed a claim about a prayer book and wants to know what would count against it. A parishioner is not worse off for never having heard of them. He already holds the fifth.

    What they are good for, for those who want them, is understanding — and it is a practical kind. A parishioner who hears that some new book is or is not in the tradition can now ask which tradition is meant, and by which measure. A reader working through the history of the American books can see why 1789 moderated what it received, why 1892 changed so little, why 1928 was fought over so bitterly, and why 1979 was received as a break rather than a step. A priest asked why we use this book and not another can answer with something better than preference.

    And the answer for this parish, given honestly, is not that the 1928 Book passes every test. It is that it passes most of them, that we know precisely where it strains, and that we would rather pray a book whose weaknesses we can name than one whose strengths we have only been told about.

    
      FURTHER READING ON THIS SITE
    
      	The Concordat of 1784 — the four rites set side by side: 1662, the Scottish Liturgy of 1764, Seabury's Communion Office of 1786, and the American Book of 1789.

      	The Articles of Religion as established in 1801, with the five American alterations marked.

      	Forms, Not Confessions — what Anglicans have instead of a confession of faith, and why a formulary binds differently from a confession.

      	The Making of the Ordinal — how the English rites of ordination were framed, stripped, and defined.

      	The American Prayer Book — the full study of its origins and principles.

    

    

    
      A NOTE ON SOURCES
    The documents quoted here are quoted from the documents themselves, all of which are in the public domain: the Concordat of 1784, the Articles of Religion as established in 1801, the minutes of the General Convention of 1804, the report of the committee of 1907, the New York Times of 9 February 1928, and the several Prayer Books. Where a modern judgment is reported it is summarised rather than quoted, and no living author's argument is reproduced here.

    Two matters are recorded as unsettled. The reconstruction of the fourfold shape of the ancient liturgy, and the dating and authorship of the church order on which much of it depended, are the subject of continuing scholarly revision; the account given in section III reflects the present state of that discussion and may itself be overtaken. And the claim, sometimes made, that the General Convention of 1925 adopted a resolution removing the Articles from the Prayer Book has not been verified against the Journal of that Convention; the events of 1907 and 1928 set out above are attested independently and do not depend on it.

    


  


A note on these texts

The two formulary texts in this volume were established by different methods, and the difference is worth knowing. The Ordinal was corroborated word for word against three complete independent printings. The Articles were checked against several transcriptions and then against a concordance, which is keyword-in-context: it confirms vocabulary and corroborates the phrases it quotes, but it cannot settle word order outside those phrases, and it cannot settle punctuation at all. Neither text is offered as a critical edition.


	The Articles of Religion

	The text is that of the Articles of Religion as established in Convention on the twelfth day of September, 1801, and printed at the end of the 1928 American Book of Common Prayer. It is in the public domain. It has been checked against the transcription at justus.anglican.org , against the text published by the Church of England for the English Articles of 1571, and against Wikisource; where those differ in accidentals, the reading of the 1928 Book has been followed. It has further been checked word by word against J. Courtney Jones, A Concordance to the Book of Common Prayer, according to the use of the Protestant Episcopal Church in the United States of America (Philadelphia, 1898), an independent setting of the same 1801 text: every word but three appears there, and those three are misreadings in the 1898 scan rather than in this text. Article XVII is set with the traditional spelling "wretchlessness," which the concordance confirms and which one widely used online transcription gives incorrectly. Greek in Article IX is transliterated. The notes on the five American alterations - Articles VIII, XXI, XXXV, XXXVI and XXXVII - are the work of this site and form no part of the Articles.

	The Ordinal, 1928

	



The studies that follow are compositions, not transcriptions. Each carries its own note of sources.

Corrections are welcome at https://1928commonprayer.org.
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